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Dear brethren, 

As editor of Thrust, I wanted to use this means to ask for your 
help in funding the Jerry Moffitt Writing and Missionary Fund. It is my 
desire, now, to use my teaching certificate so I can have, beginning 
this summer, all summer free to write, and to do missionary work 
with a focus on Jamaica. The church here at Portland has my over
sight and helps in my support. I serve here in the capacity of educa
tion, and together we hope to help with books, courses, and curricu
lum which will help brethren learn as much Bible as possible. The 
following three books are in process. Time to write freely is the main 
problem. 

First: I am finishing a book on the influence of the Holy Spirit 
on the human spirit. The design of the book is to show what the Bible 
teaches on the subject, that the Holy Spirit influences the human 
spirit only through the word of God and by our response of obedience 
of faith. 

Second: I am also completing a book designed to help elders 
and preachers and brethren regarding logic and critical thinking in 
making serious decisions, i.e. church discipline. 

Third: I am working on two curriculum courses which will 
help the average person learn the most Bible in the least amount of 
time. 

Regarding Jamaica, Norman Starling at San Marcos is offer
ing help in my missionary efforts and so I may engage in work at the 
School of Preaching in Kingston. I will work with the Portland church 
and with Gilbert Myatt in Portland's yearly campaign. Further, brother 
Starling has more remote places in Jamaica which need attention. 
The need of a one-shot help this summer is necessary immediately, 
please, if the lord permit and according to your desire. The summer 
is upon me and I appreciate that I have little time to get started in 
these works before fall. 

Two, would you as an individual or church help as much as 
you are able in putting me and my work in your yearly budget. Please 
call or write if you can immediately help, or send monetary help to 
the church here at Portland. Please earmark it Moffitt's Writing and 
Missionary Fund. Thanks for your attention. 

In Christian love, 
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PHILOSOPHY, DOGMATISM, SCHISM.-No. L 
BY ALEXANDER CAMPBELL 

We are painfully infonned by letter and the press, that "Bro. W.S. 
Russell" has, by his dogmatic and speculative theorizings, divided the 
church in Jacksonville, Illinois, causing 100 members to secede from it; 
and retaining on his speculative basis 108 members! The schismatic 
dogma which he has adopted and defends is the following:--"When the 
Spirit is declared to do this or that, the primary Significance of such 
language is, that the Spirit accomplishes whatever is predicated of him, in 
his own person, and by his own personal presence, without the 
intervention of secondary instrumentalities." The Holy Spirit is, then, the 
missionary of Christ, not in the person of the Apostles--not in the person of 
any preacher, but "in his own person," alike a missioruuy to the world and 
to the church. 

\\'bere there is no preacher, but merely the written gospel in the 
hand of the sinner, in that case, the Holy Spirit himself makes a special 
visit to the sinner, and by an actual impact indelibly prints or writes the 
gospel upon his understanding, his conscience and his heart; and thus 
regenerates him by a special influence, or power invincible, or--physically, 
opening the sinner's understanding, conscience, and heart, to receive and 
embrace it This dogma, opinion, or speculation, call it what you please, 
must, in his opinion, be affirmed, proclaimed, developed, argued, or 
debated in the sinner's spiritual court of oyer and terminer, before he can 
understand, appreciate, or entertain it, to any spiritual, converting, or 
regeneration power or efficacy. And this is called "preaching the 
gospel!!" 

Now, be it emphatically stated, that, whether this philosophy be 
true or false, the statement of it, as prelimimuy or necessary to the 
illumination, conviction, conversion, sanctification, or salvation of a sinner 
is wholly destitute of Apostolical authority or precedent. It is, therefore, 
unsanctified and reprobate. The Apostolic teaching and preaching regards 
it as reprobate silver, and wholly apocryphal in its whole spirit, front and 
bearing. It is unsustained by any Apostolic authority, found in the 
Apostolic Scriptures. We care not what St. Augustine, St Athanasius, 
Saint Calvin, or any other sainted theorist of the Kant or Cousin school 
may have written or dogmatically affirmed in their philosophy on the 
premises. It is wholly destitute of Apostolic commendation or affirmation. 
"God, who at sundry times and in diverse manners spoke in times past to 
the fathers by the prophets," and in these last days by a Son, whom he has 
constituted Lord of all, has never sanctioned a theoretic or speculative 
gospel or religion. 
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The very word gospel is negative of all speculations., theories. and 
philosophies. It is God's spell, or word of life eternal, declarative offact 
and deeds spiritual, Divine and everlasting in their import, bearings and 
influences upon the person, character and destiny of man. It is the power 
of God to salvation to every one who cordially receives it; and, 
consequently, worthy of universal acceptation. Its whole spirit--is the spirit 
of union, communion, and co-operation-in reference to an everlaSting 
empire, and imperfect unison with the three personalities of Jehovah 
Elohim. It is a development of Divinity in unison with fallen humanity, 
and adapted to it as light to the eye, or music to the ear. 

Amongst the speculative dogmata of this theory of spiritual 
influence we select a few dogmatic assertions; -"Spirit operating through 
the word, is wholly unscripturallanguage, and is purely theoretical in its 
character." Of course he reprobates in these words the idea of the spirit 
working in us or upon us through, or by, the word. Indeed, this idea is, in 
various forms, reprobated by our young friend. He will have the spirit to 
work upon man--sinful, fallen man, not through the word, but without the 
word; that is, by positive impact and contact or impression of the spirit. 
That this is his position, is most evident from such assertions as the 
followmg:-"So long as the world perseveres in remaining the world, as 
sinful and God opposed, the Spirit can gain no access to it nor convince 
it." P.437. The world, is then, beyond the power of the Spirit! How, 
then, is the world to be converted? He explains himself in the words 
following:-"But there is a point of transition, when the man begins to 
leave the world and commences to seek the kingdom of God, while as yet, 
strictly he belongs to neither." This state he represents by twilight, "which 
is neither night nor day, but a mingling of both." P. 437. The sinner 
begins in this twilight and then the Spirit comes to his assistance! I But 
through what instrumentality? Neither light nor darknessl- but through 
"twilight!" Is not then, twilight a means to an end!! Does God. prefer 
twilight?-! Alas for such philosophy! for such theology, or christology!! 

But he gives another illustration:--"Just as our Constitution says, 
that only a citizen has rights in our courts, yet it permits those same courts 
to admit the petition of him who desires to become a citizen. Thus actually 
granting by anticipation some of the rights of citizenship to the alien, to 
enable him to become a citizen!" 

Why some of the rights of a Christian should be given to an alien 
to enable him to become a Christian comes not within my speculative 
reasonings, nor my Bible readings! I must wait for some new light upon 
these premises. To balance the account, he says:--"Spirit operating 
through the word is wholly unscripturallanguage, and is purely theoretic 
in its character." P. 438. This is tantamount to settling a controversy, by 
affinning-"You are in error as well as myself." Poor logic! Worse 

3 



theology! But we cannot admit this settlement of the debate or of the 
differences. While the identical words "Spirit operating through the word" 
do not occur in this form. it is Scriptural in another form. The Saviour 
prayed for his disciples, saying to his Father:-"Sanctify them through thy 
truth, thy word is the truth;" (John 17: 17),-"purifying their hearts by 
faith" (ActsI5:9). To the same effect Peter says:--"Seeing you have 
purified your souls in obeying the truth." "Born again, not of corruptible, 
but of incorruptible seed" -"and this is the word which by the gospel is 
preached to you." This is not our theory, but it is our faith. See I Peter 1: 
23,25:-"Where no vision is the people perish." 

Since the first act of the first scene in the creation drama to the 
intercessory prayer of the Author and Founder of the faith, reported by the 
beloved John, all the illuminating. purifying, sanctifying, regeneration 
influences of the Spirit have been through the instrumentality of his own 
word. Well said the sweet bard ofIsrael- "Thou, 0 Lord! hast magnified 
thy word above all thy name. " 

In the 1 19th Psalm we have, under the caption of every letter in 
the Hebrew Alphabet, eight lines, or verses; and in each of these we have a 
commendation of the word of God under the name of'1:he word," "the 
law," "'the testimony," '1:he statutes," "the judgments," "the 
commandments," '1:he precepts." In all, we have one hundred and 
seventy-six commendations of the oracles of God in one of the songs of Old 
Zion. In contrast with these testimonies of the Holy Spirit, it is somewhat 
startling, to a well cultivated ear, to hear Bro. Russell say, "When the 
Spirit is declared to do this or that, the primary significance of such 
language is that the Spirit accomplishes whatever is predicated of him in 
his own person and by his own personal presence, without the intervention 
of secondary instrumentalities." This is one ofW.S. Russell's oracles. 
This is an inspiration above and beyond all the visions and revelations and 
teaching of the Divinely inspired writer of the Christian Scriptures. And 
in direct antagonism to the Reformer Nehemiah, who, in his address to the 
God of Israel, said,-"O Lord, many years didst thou forbear them" (thy 
people) "and thou didst testify against them by thy Spirit in thy prophets, 
yet they would not give ear, therefore, thou gavest them into the hand of 
the people of the land" (Nehemiah 9:30). 

We presume to say that the Lord Jesus Christ fully understood and 
comprehended the person, mission, and work of the Holy Spirit~ and that 
"the holy men of old" spake as they were moved by the Holy Spirit. Let us 
then, hear from them a few words. The Lord in his intercessory prayer, 
addressing his Father in behalf of his disciples said: "Sanctify them 
through thy truth, thy word is the truth." Why did he not say. according to 
Brother Russell, Sanctify them through thy Spirit for thy Spirit alone 
without the truth, can sanctify a disciple or convert a sinner! 
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But let us patiently hear other testimonies from the Apostolic 
documents. Let us consult the Acts of the Apostles--speaking as the Spirit 
gave them utterance. When the unbelieving Jews heard Peter "they were 
pierced in their hearts and said to Peter and to the rest of the 
Apostles--"men and brethren what shall we do?" How did Peter respond? 
Did he say--wait for the Spirit, until he makes you a special visit?-J No 
such thing--But he responded,--"Repent and be baptized every one of you 
in the name of Jesus Christ, for the remission of sins, and you shall receive 
the gift of the Holy Spirit." Were not faith and repentance in this case 
anterior to the reception of the Holy Spirit? 

And with many other words did he testifY and exhort, 
saying:--"save yourselves from this untoward generation." What was the 
result? "They gladly received his word and were baptized." He did not say 
"wait tin the Holy Spirit works faith in your hearts--or tin the Holy Spirit 
enters into your hearts; for he, without any instrumentality, win enter your 
hearts and write his gospel upon them, and then, and only then, can you 
believe and repent, for the remission of your sins." This would be another 
gospel! 

This new gospel--of spiritual impact upon spirit, is as cold as 
death, and, therefore, never quickened into spiritual life man, woman or 
child, so far as the Apostles have reported progress in their labors. 
Spiritual impact, or impressions, without faith in the testimony of the 
Apostles of Christ, is a metaphysical whim of injurious tendency, and 
without aid or countenance from any heaven inspired man. 

"Means to ends" are as old as the creation of the universe. They 
are as necessary in recreation as in creation--in regeneration as in 
generation. It is the most eminently prominent fact in the records of the 
Bible from the first to the last period of Sacred History: "By his spirit he 
bas garnished the heavens, his hand has fonned the crooked serpent," or 
the milky-way. His Spirit and his hands have founded the universe. So the 
poetry of Job indicates. Peter, too, affinns that "by the word of God the 
heavens were of old, and the earth standing, (or consisting) out of the 
water, and in the water, by which the world that then was, being 
overwhelmed with water perished." "But the heavens and the earth which 
are now, by the same word are kept in store, reserved for fire against the 
day of judgment and perdition of ungodly men. He can create and He can 
destroy, by his omnipotent word. Where the word of a king is, there is 
power; but where the word of God, the King of kings is, there is 
omnipotence. Naked spirit working upon or manipulating naked spirit, is 
no where affinned in the inspired annuls of the universe. It is only extant 
in the metaphysics of speculative and perculative philosophists. 
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We cannot but regret to see a mind we once esteemed full of 
promise, dwarfing itselfby the baseless visions of a dreamy philosophy--a 
philosophy false so called. 

In the common Version it reads:-- "Beware lest any man spoil (or 
make a prey of you) through philosophy and vain deceit, after the tradition 
of men, after the rudiments ( or elements) of the world, and not after 
Christ" (Col. 2:9-10). 

In the Lord's intercessory prayer, he emphatically uses these 
words,-- "Sanctify them through thy truth, thy word is the truth." There is, 
indeed, no sanctification, properly so called, but through the truth, "no 
sanctification of spirit" without "the belief of the truth" --that is the gospel. 
The gospel believed in the power of God unto, (or in order to) "salvation." 
Hence the grace of God precedes faith, repentance, baptism, the remission 
of sins, and the residence of the Holy Spirit as the Holy Guest in the heart 
of the Christian! 

We build on a sure foundation when we affirm that--the grace of 
God is the originating cause, the sacrifice of Christ the meritorious cause, 
faith, repentance and baptism, the instrumental causes of a sinner's 
salvation--the fruits of which are righteousness, holiness, and peace. 

We do not wonder that some the readers of the speculations ofBro 
Russell have come to the conclusion that he maintains that true believers 
may yet work miracles, and that this power is still needed and may be yet 
expected. I have not seen this in these identical words, yet I confess that 
my fears have been and yet are, that his progress is in that direction. His 
positive and dogmatic confidence in his own intuitions, and his philosophy 
of spiritual influence are evidently in that direction, and, that he is not one 
of us, is too manifest to be doubted by any discriminating and attentive 
reader of the outpourings of his dogmata. He has turned aside in vain 
janglings and cannot legitimately be regarded as one of us. He is evidently 
now a schismatic, and, as such, cannot be esteemed and regarded as a 
brother in communion with us. 

A schismatic, or, as sometimes called, an heretic, was found in 
the churches planted by the Apostles; concerning these; he spoke in 
decided terms. Paul to Timothy and Titus gave directions in such cases. 
See I Timothy 6:5; Titus 3: 10; &c. Nothing strange, or unprecedented in 
the Apostolic age, has happened to us. There was "an empty and deceitful 
philosophy," bold enough to withstand Paul and his associates. That same 
spirit yet lives. And no fleshly relation, no worldly consideration, no 
partial or special regard, could induce a true Christian to wink or connive 
at anyone who will, in the pride or vanity of his own opinion, divide and 
scatter the family of Christ contrary to all the teachings and preachings 
and exhortations of the Holy Apostles, and all this to make room for his 
cherished dogmatism. 
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He gives us his position in his own philosophical tenninoiogy. He 
first selects as a topic,-- "The Spirit shall convince the world." He objects 
to "a round about theoretical interpretation upon this direct and unqualified 
language which explains it as meaning that the Spirit accomplishes this 
conviction only through the word." He adds, --"there is no such 
declaration as this in Scripture." "Spirit operating through the word" is 
wholly unscripturallanguage and is purely theoretical in its character. The 
very opposite of this, indeed, would be more in accordance with Bible 
ideas, and the truer doctrinal declaration would be--the word operates 
through the Spirit; for Paul, Ephesians 1:22, speaks of "obeying the truth, 
through" (by means of) "the Spirit." "When the Spirit is declared to do 
this or that, the primary significance of such language is, that the Spirit 
accomplishes whatever is predicated of him in his own person, and by his 
own personal presence, without the intervention of secondary 
instrumentalities." Such is the marrow and fatness ofhls adopted 
theology. 

The words used by our young philosopher in this case, to say the 
least, are quite as theoretical as those which he repudiates. And this is 
quite a "round about theoretical interpretation upon the direct and 
unqualified language which explains it as meaning that the word 
accomplishes this conviction only through the Spirit." And, with him, we 
may add- "There is no such declaration as this in Scripture." This beating 
the air is rather a waste than a redeeming of time. 

The word operating through the Spirit--"the word the cause, and 
the Spirit the means"--is a trifling with the words of the Lord's prayer, 
John 17: 17, "Sanctify them through thy truth, thy word is truth." 

From the first act of the drama of creation to the last, the author 
and builder of the Universe employed his word and not his Spirit, as the 
instrument. This is not only a palpable fact but a most significant one. 

All power known to man in Nature, Providence, or Grace, is 
resolved, and only resolvable, into pure will. This is power absolute to 
speak philosophically. Beyond this there is no definite or definable power. 
Hence, Jehovah Elohim in the grand drama of creation exclusively 
employed the imperative mood. And in the same mood he calls and 
"commands the things that be not," as though they actually existed. 

Such is the sublimity of the Divine conception in contrast or 
antithesis with aU Grecian, Roman, or Anglican conceptions. "Let there be 
light, and light was," and is, and evermore shall be, while the volition that 
gave it birth and being is yet unchanged. 

The ne plus ultra, or the grand and final ultimatum of the creation 
drama, as far as revealed in Holy Writ, is the creation of a new heaven and 
a new earth in which righteousness, holiness, loveliness, and happiness 
shall flourish in unfading beauty and glory. 
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But while the remedial system continues extant-and that must be 
till the Lord returns, no change of dispensation or administration is 
promised; and therefore, none is conceivable. Bro. Russell's daydreams of 
a new age of miracles, which I am informed he preaches, is a pleasing 
dream to a sickly and desponding heart; but it is a dream and no more; and 
such is his newly vamped and dressed speculation on spiritual impact or 
contact in order to a new heart. a new spirit, and a new life. 

His recent readings have been unfortunate. His plea for miracles 
is rather an alarming symptom; still it is borrowed from Rome, and 
therefore, there is some hope that he may restore it to the real owner. His 
German readings have not been fortunate. The facts precepts, and 
promises of the Divine Teacher without any such empty, imaginative, and 
deceitful philosophy-constitute the marrow and fatness of the word of 
life--and are all sufficient to make the man of God perfect, thoroughly 
furnished for every good word and work. 

We know no man "after the flesh," and still less those "who give 
heed to seducing spirits and doctrines concerning demons" -and who 
assume that if we had more faith we could work miracles and cast out 
demons, as did the Apostles to sustain and maintain their commission. 
When anyone allows his idealities to riot in such excesses and 
extravagances it is our painful and sorrowful duty to remonstrate as 
publicly as the brother or alien who gives out, prints, and publishes such 
visions and imaginations. 

His positions expressed in his own words, are these:- "We cannot 
have one theory of spiritual influence for the Christian and another for the 
sinner. If the Spirit operates through the word in conversion, it must 
operate in the same way in the sanctification of the Christian~ and then 
how unmeaning do the strong expressions of the New Testament become 
which speak of the Spirit dwelling in man and making man his temple and 
habitation'" Again he adds, "He always works internally, and that is never 
called the Spirit's influence which is exerted merely through secondary 
agencies." These are his own definitive words. They are perspicuous, 
definite, and precise and quite intelligible. It is, then, strongly affirmed as 
a fact, true and veritable, that the Holy Spirit alike positively enters into 
the heart of saint and sinner, and, by actual impact, or by positive 
impression, operates immediately. without any instrumentality, or means, 
upon the naked spirit of man; just as the potter's hand manipulates or 
moulds a vessel out of the dead cold clayl 

Again he affirms, "that that is never called the Spirit's influence 
which is exerted merely through secondary agencies." This "merely" is, in 
his style, out of place. When Jesus says:- "Sanctify them through thy 
truth, thy word is the truthl" (John 17: 17th), he ought not, according to 
this theory, to have added-"through thy truth, " for that indicates an 
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indispensable instrumentality. He certainly presumes not to say that 
"through the truth" does not indicate any instrumentality!! And if he 
admits that sanctification is consummated without the knowledge and 
beliefofthe truth, then the Saviour's views and his views are in direct and 
positive antagonism. It would require more than any miracle reported in 
the New Testament to reconcile his theory with the teaching of our Saviour 
on the premises. 

The conclusion of this intercessory prayer makes "the declaration 
of the Father's name" or character, indispensable to the enjoyment of the 
love of God on the part of saint or sinner. It is in these words:--"I have 
declared to them thy name and will declare it;" in order to--or, "that the 
love wherewith thou hast loved me, may be in them and I in them" (John 
17:26). Without faith in such a declaration of love could we by any 
possibility enjoy it? 

"We cannot have one theory of spiritual influence for the 
Christian and another for the sinner." Hence, we affirm that the Holy 
Spirit works through or by the gospel upon saint and sinner, and upon 
neither but through or by the word, preached and believed [Bold is 
mine, but italics are Campbell's, Jerry Moffitt,ed]. 

But circumstances insuperable command me to lay down my pen 
for the present. A. C. 

PLATIE CITY FEMALE ACADEMY, Nov. 5, 1859. 
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AN ARTICLE FROM CHRISTIAN BAPTISM 
CHAPTERID 

BY ALEXANDER CAMPBELL 
WRITTEN IN _____ _ 

TYPED FOR THE READERS OF THRUST, AD 2001 

CHAPTERID 
SANCfIFICATION 

PREFACE.-- In a specific, evangelical sense, sanctification is the 
act of separating a person or thing from a common to a special and 
spiritual use. In the following chapter on Sanctification, we have dilated, 
in a discursive way, on the whole subject of spiritual influence, in the 
illumination and conversion, as terminating in sanctification. These, 
indeed, are concurrent means of self -consecration and of Divine 
sanctification or separation to God. But, in strict reference to our specific 
object here, we have only to state, that the Christian is contemplated, not 
merely as adopted into the family of God, not merely as pardoned or 
justified, but, as also sanctified or consecrated to God, the Holy 
Spirit,--which, in the Christian, is the Holy Guest, commonly called the 
Holy Ghost,--is the personal agent and author, his word the instrument, 
and the blood of Christ, apprehended and received by faith, the real, 
cleansing, purifying means. 

Holiness is literally separation from the earth to God and heaven. 
Faith, therefore, in the unseen, the spiritual, and the heavenly, is necessary 
to sanctification as to justification, pardon, or adoption. We are justified 
by faith, sanctified by faith, whatever the instrument or means may be; 
whether the word of God, the blood of Christ, or the ordinance of baptism. 
The reason of this is, that without faith every man is spiritually blind, and 
dead to the things of God, of Christ, and heaven. Well has Paul defined it 
to be the evidence of conviction of things not seen, and, consequently, the 
confidence of things hoped for. But faith, as James teaches, is perfected 
only by obedience. In reference to this and to our baptism, we are said to 
be washed or purified by the bath of regeneration, sometimes called "the 
washing of the new birth," and by the "renewal of the Holy Spirit." 

In the following essay, we have argued the whole subject of 
spiritual influence, as understood and taught by us, and as terminating in 
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our sanctification and holiness, which, indeed, is the glorious 
consummation of the whole Christian dispensation. "For, without 
holiness, no man shall see," or enjoy, "God." "Happy the pure in heart," 
said the great Teacher, "for they shall see God," in whose presence there 
is fulness of joy, and at whose right hand there are pleasures for 
evennore." 

On the subject of spiritual influence, there are two extremes of 
doctrine. There is the Word alone system, and there is the Spirit alone, 
system. I believe in neither. The fonner is the p&---ent of a cold, lifeless 
rationalism and fonnaiity. The latter is, in some temperaments, the cause 
of a wild, irrepressible enthusiasm; and, in other cases, of a dark, 
melancholy despondency. With some, there is a sort of compound system, 
claiming both the Spirit and the Word--representing the naked Spirit of 
God operating upon the naked soul of a man, without any argument or 
motive interposed. In some mysterious and inexplicable way--incubating 
the soul, quickening, or making it spiritually alive, by a direct and 
immediate contact, without the intervention of one moral idea or 
impression. But, after this creating act, there is the bringing to bear upon 
it the gospel revelation, called conversion. Hence, in this school, 
regeneration is the cause; and conversion, at some future time, the result of 
that abstract operation. 

There yet remains another school, which never speculatively 
separates the Word and the Spirit; which, in every case of conversion, 
contemplates them as co-operating; or, which is the same thing, conceives 
of the Spirit of God as clothed with the gospel motives and 
arguments-enlightening, convincing, persuading sinners, and thus 
enabling them to flee from the wrath to come. In this school, conversion 
and regeneration are tenus indicative of a moral or spiritual change--of a 
change accomplished through the arguments; --the light, the love, the grace 
of God expressed and revealed, as well as approved by the supernatural 
attestations of the Holy Spirit They believe, and teach, that it is the Spirit 
that quickens, and that the Word of God--the Living Word-is that 
incorruptible seed which, when planted in the heart, vegetates, and 
germinates, and grows, and fructifies into eterna11ife. They hold it to be 
unscriptural, irrational, unphilosophic to discriminate between spiritual 
agency and instrumentally--between what the Word, per se, and the Spirit, 
per se severally does, as though they were two independent and wholly 
distinct powers or influences. They object not to the co-operation of 
secondary causes; of various subordinate instrumentalities; the ministry of 
men; the ministry of angels; the doctrine of special providence; but, 
however, whenever the Word gets into the heart--the spiritual seed into the 
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moral nature of man. it as naturally, as spontaneously grows there as the 
sound. good com when deposited in the genial earth. It has life in it~ and 
it, therefore, sublimely and divinely called "The Living and Effectual 
Word." 

I orefer the comparisons of the Great Teacher. They are the most 
appropriate. We frequently err when handling these, because, in our quest 
of forbidden knowledge, we are disposed to carry them farther than he 
himself did. In the opening parable of the Gospel Age--a parable placed 
first in the synopsis of parables by Matthew, Mark, and Luke-he thus 
compares the Word of God to seed; and. with reference to this figure, he 
compares the human heart to soil, distributed into six varieties: the trodden 
pathway, the rocky field. the thorny cliff, the rich alluvion, the better, and 
the best ofthat. But we are not content with that beautiful and instructive 
representation of the philosophy of conversion. We must transcend these 
limits. We must explain the theory of soils. We must even become 
spiritual geologists, and explore all the strata of mother earth; and. even 
then, there yet remains an infinite series of why and wherefore, concerning 
all the reasons of things connected with these varieties. These 
speculations, and the conflicting theories to which they have given birth, 
we will and bequeath to the more curious and speculative, and will farther 
premise some things necessary to a proper opening of the argument. 

Man, by his fall, or apostasy from God, lost three things--union 
with God, original righteousness, and original holiness. In consequence of 
these tremendous losses, he fotfeited life, lost the right of inheriting the 
earth, and became subject to all the physical evils of this world. He is, 
therefore, with the earth on which he lives, doomed to destruction; 
meanwhile, a remedial system is introduced. originating in the free, 
sovereign, and unmerited favour of God; not, indeed, to restore man to an 
Eden lost-to an inheritance forfeited-to a life enjoyed before his 
alienation from his Divine Father and benefactor. This supremely glorious 
and transcendent scheme of almighty love, contemplates a nearer, more 
intimate, and more sublime union with God, than that enjoyed in ancient 
Paradise-a union, too, enduring as etemally--as indestructible as the 
Divine essence. It bestows on man an everlasting righteousness, a perfect 
holiness, and an enduring blessedness in the presence of God for ever and 
ever. 

To accomplish this a new manifestation of the divinity became 
necessary. Hence the development of a plurality of existence in the Divine 
Nature. The God of the first chapter of Genesis is the Lord God of the 
second. Light advances as the pages of human history multiply, until we 
have God, the Word of God, and the Spirit of God, revealed in the law, the 
prophets, and the Psalms. But, it was not until the Sun of Righteousness 
arose-till the Word became incarnate and dwelt among us-till we beheld 
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his glory as that of an only begotten of the Father, full of grace and truth~ it 
was not till Jesus of Nazareth had finished the work of atonement on the 
hill of Calvary--till he had brought life and immortality to light, by his 
revival and resurrection from the sealed sepulchre of the Arimathean 
senator; it was not till he gave a commission to convert the whole world. 
that the development of the Father, and of the Son. and of the Holy Spirit 
was fully perfected and completed. Since the descent of the Holy Spirit, on 
the birthday of Christ's church--since the glorious immersion of the three 
thousand triumphs of the memorable Pentecost, the church has enjoyed the 
mysterious and sublime light of the Father, and of the Son, and of the Holy 
Spirit, as one Divinity, manifesting itself in these incomprehensible 
relations, in order to effect the complete recovery and perfect redemption of 
man from the guilt, the pollution, the power, and the punishment of sin. 

No one believes more firmly than I, and no one, I presume, 
endeavours to teach more distinctly and comprehensively than I, this 
mysterious, sublime, and incomprehensible plurality and unity in the 
Godhead. It is a relation that may be apprehended by all, though 
comprehended by none. It has its insuperable necessity in the present 
condition of the universe. Without it, no one can believe in, or be 
reconciled to, the remedial policy as developed in the apostolic writings. 
And. indeed, I have no more faith in any man's profession of religion, than 
I have in the sincerity of Mahomet, who does not believe in the Father, and 
in the Son. and in the Holy Spirit as co-operating in the illumination, 
pardon, and sanctification of fallen sinful, and degraded man. While, then, 
I repudiate, with all my heart the scholastic jargon of the Arian, Unitarian, 
and Trinatarian hypotheses, I stand up before heaven and earth in defence 
of the sacred style-in the fair, full, and perfect comprehension of all its 
words and sentences, according to the canons of a sound. exegetical 
interpretation. 

I could not, indeed, esteem as of any value the religion of any 
man, as respects the grand affair of eternal life, whose religion is not 
begun, carried on, and completed by the personal agency of the Holy Spirit. 
Nay, I esteem it the peculiar excellence and glory of our religion, that it is 
spiritual; that the soul of man is quickened. enlightened. sanctified and 
consoled by the indwelling presence of the Spirit of the eternal God. But 
while avowing these my convictions, I have no more fellowship with those 
false and pernicious theories that confound the peculiar work of the Father 
with that of the Son, or with that of the Holy Spirit, or the work of any of 
these awful names with that of another; or which represent our 
illumination, conversion, and sanctification as the work of the Spirit, 
without the knowledge, belief and obedience of the gospel, as written by 
the holy apostles and evangelists, that I have with the author and finisher 
of the book of Mormon. 
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The revelation of Father, Son, and Holy Spirit is not more clear 
and distinct than are the different offices assumed and performed by these 
glorious and ineffable Three in the present affairs of the universe. It is 
true, so far as unity of design and concurrence of action are contemplated, 
they co-operate in every work of creation, providence, and redemption. 
Such is the concurrence expressed by the Messiah in these words-- "My 
Father worketh hitherto, and I work" - "I and my Father are one"-
"Whatsoever the Father doeth, the Son doeth likewise;" but not such 
concurrence as annuls personality, impairs or interferes with the distinct 
offices of each in the salvation of man. for example: the Father sends his 
Son, and not the Son his Father. The Father provides a body and soul for 
his Son, and not the Son for his Father. The Son offers up that body and 
soul for sin, and thus expiates it, which the Father does not, but accepts it. 
The Father and the Son send forth the Spirit, and not the Spirit either. The 
Spirit now advocates Christ's cause, and not Christ his own cause. The 
Holy Spirit now animates the church with his presence, and not Christ 
himself He is the Head of the church, while the Spirit is the heart of it. 
The Father originates all, the Son executes all, the Spirit consummates all. 
Eternal volition, design, and mission belong to the Father; reconciliation to 
the Son; sanctification to the Spirit. In each of these terms there are 
numerous terms and ideas of subordinate extent, to which we cannot now 
advert. At present, we consider the subject in the general character, and 
not in its particular details. 

In the distribution of official agency, as it presents itself to our 
apprehension, with references to the subject -before us, we regard the 
benevolent design and plan of man's redemption, as origination in the 
bosom of our Divine Father; the atonement, or sacrificial ransom, as the 
peculiar work of the Messiah; and the advocacy of his cause, in 
accomplishing the conversion and sanctification of the world, the peculiar 
mission and office of the Holy Spirit. Thus, the Spirit is the author of the 
written Word, as much as Jesus Christ is the author of the blood of 
atonement. The atoning blood of the everlasting covenant is not more 
peculiarly the blood of Jesus Christ, than is the Bible the immediate work 
of the Holy Spirit, inspired and dictated by him: "for holy men of old 
spake as they were moved by the Holy Spirit." Now, as Jesus, the Messiah, 
in the work of mediation, operates through his blood; so the Holy Spirit, in 
his official agency, operates through his word and its ordinances. And 
thus we have arrived at the proper consideration of our proposition, to wit: 
In conversion and sanctification, the Holy Spirit operates only through the 
Word of Truth. 

In how many other ways the Spirit of God may operate in nature, 
or in society, in the way of dreams, visions, and miracles, comes not within 
the premises contained in our proposition. To what extent He may operate 
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in suggestions, special providences, or in any other way, is neither affirmed 
nor denied in the proposition before us. It has respect to conversion and 
sanctification only. Whatever ground is fairly covered by these terms, 
belongs to this discussion. What lies not with these precincts, comes not 
now legitimately before us. 

1. Our first argument in proof of our proposition shall be drawn 
from the constitution of the human mind. 

That the human mind has a specific and well-defined constitution, 
is as evident as that the body has a peculiar organization, or that the 
universe itself has one grand code of laws which governs it Our 
intellectual and moral constitution, as well as our physical, has its peculiar 
powers and capacities--not one of which is violated on the part of its 
Creator, in our remedial administration, any more than are our sensitive 
and animal faculties destroyed or violated by the physician who rationally 
and benevolently aims at our restoration to health from some physical 
malady. No new faculties are imparted-- no old faculty destroyed! They 
are neither more nor less in number; they are neither better nor worse in 
kind. Paul the apostle and Saul of Tarsus are the same person, so far as all 
the animal, intellectual, and moral powers are concerned. His mental and 
physical temperaments were just the same after, as before he became a 
Christian. The Spirit of God, in effecting this great change, does not 
violate, metamorphose, or annihilate any power or faculty of the man in 
making the saint. He merely receives new ideas, and new impressions, and 
undergoes a great moral or spiritual change--so that he becomes alive 
wherein he was dead, and dead wherein he was formerly alive. 

As the body or outward man has its peculiar organization, SO has 
the mind Both are organized in perfect adaptation to a world without us: 
the one to a world of sensible and material objects, the other to that world; 
and to a spiritual system also, with which it is to have spiritual intimacy 
and communion. But the mind is to commune with its Creator, and its 
Creator with it, through material as wen as through spiritual nature; and 
for this purpose he has endowed it with faculties, and the body with senses, 
favourable to these benevolent designs 

Now, as the body has to subsist upon material nature, and the 
mind upon the spiritual system, both are so organized and furnished as to 
secure and assimilate so much of both as are necessary for this end. Thus, 
for example, the body lives, moves, and has its being in the midst of matter 
from which it is to draw perpetual sustenance and comfort. For doing this, 
it is admirably fitted with an animal machinery, created for this purpose, 
without which animal life would immediately become extinct. The lungs 
are fitted for respiration, and the stomach is furnished with aU the powers 
necessary to the reception, digestion, and assimilation of so much material 
nature as is necessary to the healthful, vigorous, and comfortable 
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subsistence of the body. But nothing fonn without can afford it subsistence 
or comfort, but in hannony with this organization. 

Man, then. has to live by breathing, eating, and drinking; and 
without these operations, nothing around him can afford him life and 
comfort. Nothing of the bounties of nature can administer to his animal 
enjoyments in any other way. God. then. feeds and sustains man in perfect 
hannony with this organization. He neither dispenses with any of these 
powers nor violates them. in supporting physical life and comfort. 

Precisely so is it in the spiritual system. The mind has its powers 
of receiving, assimilating, and enjoying whatever is suitable to itself, as the 
body with which it is furnished. While imbodied, it has only its own 
proper faculties; but it has, also, organs and sense in the body, by and 
through which it conununes with matter and with spirit. with God. and 
nature, and man; and through which they conunune with it. It receives all 
the ideas of material nature by outward. bodily senses, without which it 
could not have one idea or impression of the external universe. A blind 
man has no idea of colours, nor a deaf man of sounds. Since the world 
began. every man sees by his eyes and hears by his ears. Whatever 
knowledge, therefore, is peculiar to any sense can never by acquired by 
another. If God give sight to the blind. or hearing to the deaf, he does it by 
restoring these senses; for, since the world began, no man has ever seen by 
his ears nor heard by his eyes. 

So true it is, that all our ideas of the sensible universe are the 
result of sensation and reflection. All the knowledge we have of material 
nature has been acquired by the exercise of our senses and of our reason 
upon those discoveries. With regard to the supernatural knowledge, or the 
knowledge of God. that comes wholly "by faith." and "faith" itself "comes 
by hearing." This aphorism is divine. Faith is, therefore, a consequence of 
hearing, and hearing is an effect of speaking; for, hearing comes by the 
Word of God spoken. as much as faith itself comes by hearing. The 
intellectual and moral arrangement is, therefore-I. The word spoken; 2. 
Hearing; 3. Believing; 4. Feeling; 5. Doing. Such is the constitution of 
the human mind--a constitution divine and excellent, adapted to man's 
position in the universe. It is never violated in the moral government of 
God. Religious action is unifonnly the effect of religious feeling; that is 
the effect of faith; that of hearing; and that of something spoken by God. 

Now, as faith in God is the first principle--the soul-renewing 
principle of religion; as it is the regeneration. justifying, sanctifying 
principle, -without it. it is impossible to be acceptable to God. With it. a 
man is a son of Abraham. a son of God; an heir apparent to eternal life
an everlasting kingdom. 

And what is Christian faith? It is a belief of testimony. It is a 
persuasion that God is true; that the gospel is divine; that God is love~ that 
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Christ's death is the sinner's life. It is truest in God. It is a reliance upon 
his truth, his faithfulness, his power. It is not merely a cold assent to truth, 
to testimony; but a cordial, joyful consent to it. and reception of it. 

Still, it is dependent on testimony. No testimony, no faith. The 
Spirit of God gave the testimony first. It bore witness to Jesus. It expected 
no faith without something to believe. Something to believe is always 
presented to faith; and that something must beheard before it can be 
believed; for, until it is heard, it is as though it were not--a nonentity. But 
it is not enough that it be heard by the outward ear. God has given to every 
man an inward as well as an outward ear. The outward recognises sounds 
only; the inward recognises sense. Faith is, therefore, impossible without 
language; and, consequently, without the knowledge oflanguage, and that 
language understood. It is neither necessary nor possible, without 
language--intelligible language. An infant cannot have faith; but it needs 
neither faith, nor regeneration, nor baptism. It was a figment of St. 
Augustine, adopted by Calvin. propagated in his Institutes, and adopted by 
his children. 

These infant regenerators are lame in both limbs; in the right limb 
offaith, and in the left limb of philosophy. They move on crutches, and 
broken crutches, too. They have no philosophy of mind, or else they 
abandon it in all their theological embarrassments. They will have infants 
regenerated, and souls morally dead quickened by a direct impulse. The 
Spirit of God is supposed to incubate their souls--to descend upon them 
and work a grace in them--a faith without reason. without arguments, 
without evidence, without intelligence, without perception. without fear, 
hope, love, confidence, or approbation. 

The whole system of Calvinism, or Anninianism, is crazy just at 
this point. They build a world upon the back of the tortoise; they build 
palaces upon ice, and repose upon couches of ether. They have not one 
clear idea on the subject of regeneration. It is to them a mystery--a 
cabalistic word--a mere shibboleth. The philosophy of mind is converted 
into a heap of ruins. They have the Spirit of God operating without 
testimony--without apprehension or comprehension--without sense, 
susceptibility, or feeling: and all this for the sake of an incomprehensible, 
unintelligible, and worse than useless theory. 1, therefore, ex animo, 
repudiate their whole theory of mystic influence, and metaphysical 
regeneration, as a vision of visions, a dream of dreams, at war with 
philosophy, with the philosophy of mind, with the Bible, with reason. with 
common sense, and with all Christian experience. 

ARG.IL- A second argument is deduced from the fact, that no 
living man has ever been heard of, and none can now be found, possessed 
of a single conception of Christianity, of one spiritual thought. feeling, or 
emotion. where the Bible, or some tradition from it. has not been before 
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him. Where the Bible has not been sent, or its traditions developed, there 
is not one single spiritual idea, word, or action. It is all midnight--a gloom 
profound-utter darkness. What stronger evidence can be adduced, than 
this most evident and indisputable fact? It weighs more than a thousand 
volumes of metaphysical speculations. 

One would most rationally conclude, that, if the spirit of God did 
anywhere illuminate the human mind, or work into the heart the principle 
offaith previous to, and independent of, any knowledge of the Holy 
Scriptures, he would most probably do it in those portions of the ea:rt:h. and 
amid those vast masses of human kind, entirely destitute of the Word of 
Life; wholly ignorant of the "only name given under the whole heaven," by 
which any sinful man can be saved. If, then, he has never operated in this 
way, where the Bible has never gone, who can prove that he so operates 
here, where the Bible is eiUoyed? 

When, then, we reflect upon the melancholy fact so often pressed 
upon the attention of Christendom, by her wJssionaries to heathen lands, 
that not one-third of human kind enjoy the name of Jesus; that sixtenths or 
seven-tenths of mankind are wholly given up to the most stupid idolatries 
and delusions; that pagan darkness and Mohammedan impostures cover 
the fairest and largest portions of our ea:rt:h. and engulf the great majority 
of our race in the most debasing superstitions--in the grossest ignorance, 
sensuality, and vice; and that from these is withholden all spiritual and 
Divine influence of a regeneration and salutary character, so far as all 
documentary e\'idence avoucheth. If, then, indeed, the Spirit of the Bible, 
the Holy Spirit of our God, did, at all, travel out of the record, and work 
faith, or communicate intelligence, without verbal testimony, methinks this 
is the proper field. And there being no evidence of his having so done, is it 
not a fact, as clear as a revelation from heaven--clear as demonstration 
itseIf--that the illuminating, regenerating, converting, sanctifYing influence 
of the Spirit of Wisdom and Revelation are not antecedent to, nor 
independent of, the written oracles of that Spirit? 

Arg. IlL-A third argument is deduced from the fact, that no one, 
professing to have been the subject of the illuminating, converting, and 
sanctifYing operations of the Spirit of God, can ever express a single right 
conception or idea on the whole subject of spiritual things, not already 
found in the written word. We have been favoured with numerous 
revelation of the experiences of the most spiritually minded and excellent 
Christians of this our age. And, on listening to them with the strictest 
attention, marking, with all our powers of discrimination every idea, 
sentiment, and expression as uttered, I have never heard one suggestion, 
containing the feeblest ray of light, which was not eighteen hundred years 
old, and already found in the Holy Scriptures--read of all men who choose 
to learn what the Spirit of God has said to saints and sinners. Evident, 

18 



then, it is, from this fact, which, I presume, I may also call an 
incontrovertible fact, that no light is communicated by the Holy Spirit, in 
regeneration and converting men; which is equivalent to saying, that, "in 
conversion and sanctification, the Spirit of God operates only through the 
Word of Truth." 

Arg. IV.--A fourth argument is derived from another fact, which 
calls for special consideration just at this point, to wit: whatever is 
essential to regeneration in any case, is essential to it in all cases. The 
change, called regeneration, is a specific change. It consists of certain 
elements, and is effected by a special agency. If it be a new heart given, a 
new life communicated, it is accomplished in all cases, as generation is, by 
the same agency and instrumentality. If then, the Spirit of God, without 
faith, without the knowledge of the gospel, in any case, regenerates an 
individual, it does so in all cases. But if faith in God, or a knowledge of 
Christ, is essential in one case, it is essential in every other case. 

Now, this being admitted, as I presume it will be, without further 
argument or illustration, follows it not, then, that neither the Word of God 
nor the Gospel of Christ, neither preaching nor teaching, neither hearing 
nor believing is necessary to regeneration, according to the doctrine of the 
Protestant church? Inasmuch as that church of churches believes and 
teaches that infants and pagans are regenerated, in some cases, without any 
instrumentality at all, by the direct naked, and abstract influence of the 
Spirit of God operating immediately upon their souls. As this is a most 
essential affair in the discussion., it is all-important that we deliver 
ourselves in the very words of the most orthodox of these churches:--

"This effectual call is of God's free and especial grace alone; not 
from anything at all forseen in man: nor from any power or agency in the 
creature co-working with his special grace, the creature being wholly 
passive therein; being dead in sins and trespasses, until, being quickened 
and renewed by the Holy Spirit, he is thereby enabled to answer this call, 
and to embrace the grace offered and contained in it; and that by no less 
power than that which raised up Christ from the dead. Elect infants, dying 
in infancy, are regenerated and saved by Christ through the Spirit, who 
worketh when, and where, and how he pleases; so also are other elect 
persons, who are incapable of being outwardly called by the ministry of the 
word." * 

Now, I ask of what use is the ministry of the Word in any case, so 
far as regeneration is concerned? This is a point on which I am peculiarly 
solicitous of illumination. Surely faith, and preaching, and the gospel 
ministry are all vain and useless in making a man a new creature, if dying 
infants and untaught pagans may be regenerated by the Spirit alone, 

·So speaks the Presbyterian CopnfessiOll, chap. X sees. 2,3. 
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without faith. knowledge, or any illumination whatever. Nay, indeed, if 
my position be true, and true it most assuredly is, that whatever is essential 
to regeneration in any case is essential in all cases, then, although we have 
three classes of subjects, to wit, elect infants, elect pagans, and elect gospel 
hearers, we have for them all one and the same species of regeneration. 

Miracles truly never cease on this hypothesis. Inasmuch as the 
regeneration of every infant is a demonstration of a power as supernatural 
as the resurrection of the Messiah. Unfortunately, however, this power is 
not only never displayed to our conviction at the time, nor ever so 
displayed after the event as to become an object of perception, much less of 
sensible demonstration. If, indeed, as it sometimes happens in some 
branches of this school, regeneration is not regarded as another name for 
conversion and sanctification, but a previous work, then it win be 
important that we be enlightened on the question. How long the interval 
between regeneration and conversion, between regeneration and faith. and 
between regeneration and the dying infant's or pagan's exit? For if the 
interval be such as to preclude the possibility of conversion and 
sanctification, we should have the startling fact promulgated, that infants, 
and pagans, too, dying regenerate, enter heaven without being converted! 
Another curious question will certainly arise. Of what use is infant 
baptism. according to such a theory of regeneration? For, if elect infants 
are regenerated with knowledge, faith. repentance, or baptism, and if 
non-elect infants, though baptized, are not regenerated, why have such a 
war of words about a matter virtually worth nothing to the living or to the 
dead? 

ARG. V.-A fifth argument shall be deduced from the Holy 
Spirit's own method of addressing unconverted men; by signs addressed to 
the sense and words to the understanding and affections. The Messiah 
himself, the Seventy Evangelists, and the Twelve Apostles were 
accomplished and fitted for their ministry to the world by such inspiration 
and accompanying powers as human nature and society, Jewish and pagan, 
then required, and I presume always will require. They were first sent to 
the lost sheep of the house of Israet and afterwards the Apostles were sent 
to the Gentiles. Now, in seeking to regenerate and save the human family, 
they divinely guided, uttered human words, and accompanied them with 
certain miracles. These were the means supernaturally chosen and used. 
They were certainly apposite means; appropriate and fitted to the end 
proposed by the donor of this intelligence and power. He seems to have 
sought admission into the hearts of the people by these glorious displays of 
Divine power presented to the eye, and these words of grace addressed to 
the ear. They saw the sick healed, the leper cleansed, demons 
dispossessed, and the dead raised; and while seeing these solemn and 
significant arguments, they heard words of tenderness--words of pardon 
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and of life, spoken with a divine earnestness, with a heavenly sympathy 
and affection. Thus the Spirit sought to convert them. He used means, 
rational means~ therefore, we argue, such means were necessary, and are 
still, in certain modifications of that same supernatural grandeur, necessary 
to conversion and sanctification. Signs, as Paul explains them, were 
necessary, not for believers, but for unbelievers. They were necessary to 
faith. The miracles opened the heart, the testimony of the Lord entered, 
and the Spirit of God with it; and the work of conversion was finished. 

Now, may we not conclude that miracles and words are not a mere 
redundancy-a mere superfluity? May we now regard them as essential 
means, employed by the Holy Spirit, in accomplishing his work? It is, 
perhaps, important also to say, that the proof of a proposition is always 
subordinate in rank to the proposition which it proves. The life is not in 
the miracle, but in that which the miracle proves. The grand proposition 
is, that Jesus is the Messiah. the Son of God, the Saviour of the world. He 
that believes this proposition is "begotten of God." It is the "incorruptible 
seed." It is the "living Word." It abideth for ever. The church of the 
Messiah is built upon it. The promises, then, certainly justify the 
conclusion, that, in converting and sanctifying the world, the inspired 
Apostles and Evangelists use means of divine authority; and neither did 
depend upon, nor teach others to depend upon any agency from above, 
dispensing with such an instrumentality. 

ARG. Vl.-A sixth argument is derived from the name chosen by 
the Messiah as the Official designation of the Holy Spirit. He calls him the 
Parae/etos, and that, too, with a special reference to his new mission. This 
term, occurring some five times in the apostolic writings, is, in the 
common version, translated both comforter and advocate; and by Dr. 
Campbell, monitor. As an official name, I prefer advocate to either of the 
others. It is generic, and comprehends them both. An advocate may be a 
monitor, or a comforter; but a monitor, or a comforter, is not necessarily an 
advocate. Now, as the Spirit is to advocate Christ's cause, he must use 
means. Hence, when Jesus gives him the work of conviction, he furnishes 
him witll suitable and competent arguments to effect the end of his 
mission. He was to convince the world of sin, righteousness and judgment. 
In accomplishing this, he was to argue from tlrree topics--l. The unbelief 
of the world; 2. Christ's reception in heaven; 3. The detlrronement of his 
great adversary, the Prince of this world. Then the person, mission, and 
character of the Messiah alone came into his pleadings. Jesus promised 
him the dOCUUlents. And, indeed, the Four Evangelists are arranged upon 
the instruction given by the Mesiah to his advocate. In converting men, 
the Spirit, the Holy Advocate, was to speak of Jesus. Hence, speaking of 
Jesus by the Spirit, is all that was necessary to the conversion of men. The 
official service and work thus assigned the Holy Spirit is a standing 
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evidence that. in conversion, and sanctification, he operates only through 
the Word. And as it has already been shown conversion is, in all cases, the 
same work, he operates in this department only by and through the Word, 
spoken or written: and neither physically nor metaphysically. 

ARG. VII.-A seventh argument shall be deduced from the opening 
of the commission; from the gift of tongues, by which the Advocate 
commenced his operations. That the Messiah had a commission for he 
was to use arguments has been fully proved; that he was to speak and work 
also; that. by signs and miracles he accompanied the Word, and made it 
effectual. Now, that language is essential to the completion of the 
commission, is farther proved from the great fact. that the first gift of the 
Holy Spirit. under the Messiah's commission, was the gift oftongues. 

Language, not merely the various dialects of human speech, but 
language itself--not Hebrew, Greek, and Roman-but that of which 
Hebrew, Greek, and Roman are mere dialects, forms, or modes, is 
essential. He gave the first, and he gave the second. He made glorious 
display of the use oflanguage, of the need of tongues, in commencing his 
new work. He gave utterance; for utterance is his gift. So Paul to the 
Corinthians said, "You are enriched by him in all knowledge, and in all 
utterance." The day of Pentecost is the best comment on this whole subject 
of spiritual influence ever written. We have much use for it in this 
discussion. It is just as useful on the work of the Spirit. as on the genius 
and design of baptism. 

It seldom occurs to us, that all Christendom-the living world, is 
now indebted for the very book that records the name, and embalms the 
memory of the Messiah, and for all that is known of the Holy Spirit-for 
the very language of the new covenant-for the Gospel of the kingdom--and 
for every spiritual idea and conception of God, of heaven, of immortality, 
of our origin, nature, relations, obligations, and destiny, to the immediate 
agency of this Spirit of all Wisdom and Revelation--to the gift of tongues, 
or of languages. Yet. true to the letter it is, that "no one could say that 
Jesus is Lord, but by the Holy Spirit." 

Some among us, through the ignorance that is in them on this 
grand theme, ascribe to the human mind the powers of the Hoiy Spirit. 
They describe the human mind as possessing some sort of innate power of 
originating spiritual ideas; to arrive at the knowledge of God by the mere 
contemplation of nature. They annihilate the doctrine of the fall; of human 
imbecility and depravity, and adorn human reason with a very splendid 
plagiarism, called natural religion. While at variance on almost every 
thing else, the mental philosopher and the Deist. the Romanist and the 
Protestant. the Calvinist and the Arminian admirably coalesce and 
harmonize in this self-congratulatory assumption. They say, that man can, 
by the feeble, glimmering rush-light of his own studies of nature, either 
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descend from his a priori, or ascend from his a posteriori reasonings to 
God--to the apprehension of his very being and perfections; human 
responsibility, the soul's immortality, and a futnre state of rewards and 
punishments, without the Bible, and without the teaching of the Holy 
Spirit. 

We have neither so studied natnre nor learned the Bible. We 
subscribe to Paul's dogma, "The world by wisdom knew not God," and 
agree with him, that "it is by faith," and not by reason, "we know that the 
worlds were formed by the Word of God--so that things now seen existing 
did not formerly exist." We, indeed, ascribe all our ideas of spirit and of a 
spiritual system--our conception of God as Creator--of creation itself, of 
providence, and of redemption, to one and the same Spirit, and to that 
Logos who, in one form or other, has been the prophet or the advocate of 
the Messiah and his cause, for some six thousand years. 

We go farther. We assign to the Spirit of all Wisdom and 
Revelation the origination of the spiritual language; perhaps, indeed, of all 
language. The most enlightened men, whether pagan, Jews, or Christians, 
regard language as a divine revelation- even that large portion of it derived 
from sensible objects. The philosophers, from Plato down to Dr. Whitby, 
have claimed for the Supreme God this honour. They have refused it to 
either civilized or uncivilized man--to all convention agreement. They 
have handled, with great effect, the plainest of propositions, that councils 
could not be convened; that if they had spontaneously arisen, no motions 
could have been made, no debates commenced nor conducted with the use 
of speech. Philosophers assume that men think in words, as well as 
communicate by them; or at least, have some image of the thing, natural or 
artificial, or they cannot even think about it. The natnral process, which 
can easily be made intelligible to all, is, that the thing is preexistent, the 
idea of it next, and word last. The line ascending is the word, the idea, the 
thing. The line descending is the thing, the idea, the word. Now, as the 
line descending is necessarily the first, we must especially in things 
spiritual, admit that the spiritual things could be communicated to man 
only by one that comprehends them, who had seen them, and who selected 
from the elements of that language first given to man, when he conversed 
face to face with God in Eden, the proper materials for words to 
communicate things spiritual. In strict accordance with this assumption, 
Moses teaches us that God conferred with Adam, and continued his lessons 
until Adam was able to give every creature around him a suitable name. 
That language commenced in this way all admit, from one fact, to wit: 
Every one speaks the language which he first hears. This is his 
vernacular. A miracle is before us. The first man spoke without being 
spoken to; else God spoke to him. Either is a miracle: and of the two, the 
latter is of the easiest credence; and, indeed, it is to the faithful evidently 
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true from the word of Moses. With Plato, then. I say, that God taught the 
primitive words, and from that. man manufactured the derivatives. With 
Newton. I say, God gave man reason and religion by giving him speech. 
With tradition. I say, that the god Thath of the Egyptians is the Theos of 
the Bible, and the Logos of the New Testament. The Logos incarnate is 
the Messiah of Christianity. Therefore, the Spirit of God, now the Spirit 
of the Word, is the origin of all spiritual words and conceptions. With 
Paul, therefore, I say, "We speak spiritual things in spiritual words, or 
words which the spirit teacheth, expressing spiritual things in spiritual 
words." 

ARG. VIll.-An eighth argument may be drawn from I Peter 1 :23, 
"Being born again. not of corruptible seed, but of incorruptible seed, by the 
Word of God which liveth and abideth for ever." Now, as we aU 
remember, our Lord himself compares his Word. or the Word of God, to 
seed planted or sown; and. under the parable of the sower, represents its 
various fortunes, and beautifully teaches the true philosophy of conversion 
in the fact. that the good ground is the man who "receives the Word of God 
in an honest heart." Under both metaphors, drawn the one from the 
vegetable, the other from the animal kingdom, the record of God is the 
seed, of which we are born again or renewed in heart and life. This Word 
of God liveth and abideth; for God lives and abides for ever. 

With regard to the essentiality of the seed. We all know that in 
the vegetable kingdom, without seed there is no harvest, no fruit. And, as 
certain it is, that when the Word of God is not first sown in the heart, there 
can be no regeneration. or renewal of the spirit. and consequently, no fruit 
brought forth unto eternal life. So the metaphors taken from the animal 
and vegetable kingdoms, teach the same lesson. But does not the mere fact 
that Peter says, "we are born again of incorruptible seed," declare that 
where this incorruptible seed it not, there can be no birth! 

Is it necessary now to traverse the whole face of nature, to explore 
the whole kingdom of botany, to find a plant without a seed, in order to 
prove the proposition, that every ear of com comes from one grain of seed 
deposited in the earth? No more is it essential to my argument, that I 
should first hear all the conversions in the world. before I conclude that 
there is one that originated without the word of God having been first sown 
in the human heart. Will not all the world believe me, that if I prove in 
one case that without the specific seed,--corn. wheat. &c., we cannot have 
a crop, that it is true in all other cases, without a particular examination of 
every alleged case. And from every principle of analogy, if I prove the 
Word in one case of a new heart to be necessary, it needs not that I prove it 
to be so in every other heart, and in every other case. The mere fact of 
calling the Gospel the incorruptible seed, is enough. Where that seed is 
not. the fruit of it cannot be. 
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The phrase, "the incorruptible seed" of any thing, indicates, in the 
ears of common sense, that is essential to that thing; and if so, then who 
can be a Christian without being bom?--and who can be born but 
according to one unifonn and immutable law? Now, in the theory we 
oppose, there is no uniformity; there isa plurality of ways of being bom, 
which, to my mind, is most palpably at fault in every particular. 

But I will adduce some other testimonies under this head of 
argument. We shall hear James the apostle, chapter 1: 18: "Of his own 
win begat he us by the word of truth, that we should be a kind of first fruits 
of his creation." Hence the truth again appears as an instrument of 
regeneration. God's will is the origin of it; his Spirit the efficient cause of 
it; but the Word is the necessary instrument ofit. By the Word of Truth, 
then we are begotten, and not without it, according to James. We may add 
testimonies without increasing either authority or evidence; but for the sake 
of illustration, if not for authority, we shall offer a few other testimonies to 
complete the particular argument. We shall hear Paul, as afather, speak to 
his sons in the faith in Corinth--I Cor. 4:15: "As my beloved sons I warn 
you; for though you have ten thousand instructors in Christ, yet you have 
not many fathers; for in Christ Jesus have I begotten you through the 
gospel." Paul regards the gospel just in the same attitude in which James 
represents it. The gospel is here the seed, the instrument of the conversion 
of the Corinthians. 

But the whole oracle of God is unique on this subject. God is 
unique on this subject. God "purifies the heart by faith," that is, the truth 
believed--not by believing as an act of the mind, but by the truth believed, 
which constitutes "the faith." Paul also told the Thessalonians that God 
had, "from the beginning, chosen them to salvation through sanctification 
of the Spirit and belief of the truth." Here again the belief of the truth is 
the instrument of sanctification and salvation. I shall conclude this little 
summary of a portion of the direct and positive testimony of God, in proof 
of my grand position on the Holy Spirit's work of conversion and 
sanctification, by the testimony of the Messiah, in person: "Sanctify them 
through thy truth, 0 Father, for thy Word is the truth." Whether, then, we 
call the truth the word, the Word of God the gospel, it is called the seed, 
the incorruptible seed of the new birth; by which a sinner is quickened, 
begotten, bom, sanctified, purified, and saved. I regard this my eighth 
argument as a host in itself-nay, as a solemn, direct, and unequivocal 
declaration of God, in attestation of the entire truth and safety of the 
proposition concerning both conversion and sanctification. Still I will yet 
add other arguments. 

ARG. IX.-One shall be based on the special conunission given to 
Paul, as expounded by that given to the Messiah himself. And therefore, 
we shall read that to the Messiah, as introductory to that presented to the 
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apostle Paul. "I give thee," says Jehovah, "for a covenant of the people~ for 
a light of the Gentiles; to open the blind eyes; to bring out the prisoners 
from the prison, and them that sit in darkness out of the prison-house." 
"The Spirit of the Lord is upon me; because the Lord has anointed me to 
preach good tidings to the meek; he hath sent me to bind up the 
broken-hearted, to proclaim liberty to the captives, and the opening of the 
prison to them that are bound; to proclaim the acceptable year of the Lord, 
and the day of vengeance of our God; to comfort all that mourn" (Isaiah 
42:6-7; 61:1-2). We shaH now hear Paul relate his own, as he had it from 
the mouth of the Lord: "I have appeared unto thee for this purpose, to 
make thee a minister and a witness both of these things which thou hast 
seen, and of those things in the which I will appear unto thee; delivering 
thee from the people and from the Gentiles, unto whom now I send thee--to 
open their eyes, to turn them from darkness to light, and from the power of 
Satan unto God, that they may receive the forgiveness of sins, and 
inheritance among them which are sanctified by faith, that is in me." 
Here, then, we have a full development, in these grand commissions, of the 
manner and means employed in the wisdom and grace of God in 
converting and sanctifying the nations of the earth, through the mediation 
of the Messiah. The most conspicuous point, or the chief means stated, 
is-that God would use light, knowledge, the gospel, and that he would 
open the eyes of men--turning them from darkness to light, and from the 
kingdom and power of Satan to God. God, then, who commanded light to 
arise out of darkness, has used moral, spiritual light --that is, revelation, the 
gospel-as the means of conversion and sanctification. lllumination is, 
therefore, an essential prerequisite to conversion and holiness. Without 
light there is no beauty; for in the dark, beauty and deformity are 
undistinguishable. Without light there is nothing amiable, because 
amiability requires the aid of light for its exposition, as much as beauty. 
The power of Satn is in darkness; the power of God is in light. God, 
therefore, works by light; and Satan by darkness. Hence, in Paul's 
commission, it reads, "Turn them from darkness to light;" and the 
consequences will be, "from the power of Satan to God;" and the ultimate 
effect will be remission of sins, and an inheritance among the sanctified. 
After the study of these, and many such similar documents, found in the 
Bible, I confess I am wholly unable to conceive of a religion without 
knowledge, without faith, without an apprehension, an intelligent, as weH 
as a cordial reception of the gospel of Christ. I repudiate, therefore, with 
my whole heart, a notion of infant, idiot, and pagan regeneration-this 
speculative conversion without light, knowledge, faith, hope, or love. It 
makes void the whole moral machinery of the Bible, the Christian 
ministry, and the commission of the Holy Spirit. It is no advocate of 
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Christ; it is no comforter of the soul, on the hypothesis of infant, and 
pagan, and idiot regeneration. 

ARG. X.-Whatever influence is ascribed to the Word of God in 
the Sacred Scriptures, is also ascribed to the Spirit of God. Or in other 
words, what the Spirit of God is at one time, and in one place, said to do, 
is, at some other time, or in some other place, ascribed to the Word. Hence 
I argue that they do not operate separately, but in all cases conjointly. We 
shall give an induction of a number of cases in exemplification of the fact. 
Are we said to be enliglltened by the Spirit of God? We are told in another 
place, "The commandment of the Lord is pure, enlightening the eyes." 
Again--"The entrance of thy word giveth light, and makes the simple 
·wise." Are we said to be converted by the Spirit of God? We hear the 
Prophet David say, "The law of the Lord is perfect, converting the soul." 
Are we said to be sanctified through the Spirit of God? We hear our Lord 
say to his Father, "Sanctify them through thy truth, thy Word is the truth." 
Are we said to quickened by the Spirit of God? the same is ascribed to the 
Word of God." David says, "Thy Word, 0 Lord, hath quickened me." 
"Stay me with thy precepts, thy statutes quicken me." This is one of the 
strongest expressions. 

In other forms of speech, the same effects and influence are 
ascribed to both. Paul, in one text, says, "Be filled with the Spirit;" and, 
when again speaking of the same subject, in another, he says, "Let the 
Word of Christ dwell in you richly." In both cases, the precepts are to be 
fulfilled in the same way,"Teaching and admonishing one another in 
psalms and hymns and spiritual songs, making melody in your hearts to 
the Lord." "The Spirit," says Paul to Timothy, "speaketh expressly that 
in the latter days, some shall depart from the faith." Again-- "Know ye, in 
the last days, perilous times shall come." Again--Paul says he has 
sanctified the church, and cleansed it with "a bath of water and the Word." 
In another instance, he says, he hath saved us "with the washing of 
regeneration and the renewal of the Holy Spirit." Are we said to be "born 
of the Spirit?" we are also said to be born again, or "regenerated by the 
Word of God." I might trace this matter much farther; but, I presume, as 
we have touched upon the most important items, we have found such an 
induction as will satisfy the most scrupulous. Until questioned, I shall 
strongly affirm it as a conclusion fairly drawn, that whatever effects or 
influences connected with conversion and sanctification are, in one portion 
of Scripture, assigned to the Word, are ascribed also to the Spirit; and so 
interchangeably throughout both Testaments. Whence we conclude, that 
the Spirit and the Word of God are not separate and distinct kinds of 
power--the one superadded to the other--but both acting conjointly and 
simultaneously in the work of sanctification and salvation. 
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ARG. XL-An eleventh argument is deduced from the important 
fact, that resisting the Word of God. and resisting the Spirit of God. are 
shown to be the same thing, by very clear and explicit testimonies; such as 
Stephen, the proto-martyr, when filled with the Holy Spirit, and, indeed, 
speaking as the Holy Spirit gave him utterance, in the presence of the 
Sanhedrin, said, "You circumcised in heart and ears, as your fathers did, so 
do you. You do a/ways resist the Holy Spirit." What proof does he allege? 
He adds, "As your fathers did, so do you" (resist). "Which of the Prophets 
did they persecute?" This then, is his proof. In persecuting the Prophets, 
they resisted the Holy Spirit; because the words spoken by the Prophets 
were suggested by the Spirit. We are said to resist a person when we resist 
his word. When, then, anyone resists the words of the Prophets or the 
Apostles he is said by inspired men to resist the Holy Spirit. This 
important fact should be more frequently insisted on than it is. Men 
should be taught, that, in resisting the words spoken by Apostles and 
Prophets, they are, in truth, resisting the Holy Spirit by whom they uttered 
those words. May we not, then, consistently say with Stephen, that when 
men resist the Prophets and Apostles in their writings, and will not submit 
to their teachings, they are resisting the Holy Spirit? This being admitted, 
follows it not again, that the Spirit of God operates through the truth; and 
that we are not to suppose that, in conversion and sanctification, they do 
operate separately and distinctly from each other? 

A still more impressive instance· of this kind we find in the book 
of Nehemiah. In his admirable prayer, preserved in the ninth chapter, he 
has two very remarkable expressions; one in the 20th and one in the 29th 
verse. In the fonner, when speaking of the instructions given the Jews by 
Moses, he said, "Thou gavest also thy good Spirit to instruct them;" and in 
the latter, he says, "Many years didst thou forbear them, and testifiest 
against them by thy Spirit in thy Prophets, yet would they not hear." 
Here, then, we are taught that God. by his Spirit, in Moses, instructed the 
Jews by his good Spirit, and that, in testifying to them by the Prophets, 
God was testifying to them by his Holy Spirit. We are, then, still more 
fully confinned in the conclusion that the Spirit of God operates through 
his Word, and only through his Word, in conversion and sanctification; 
and that the Word and Spirit of God. in those spiritual and moral changes 
and influences of which we now speak, are never to be regarded as 
operating apart; that whatever is done by the Word of God. is done by the 
Spirit of God; and whatever is done by the Spirit, is done through the 
Truth--and certainly he can through that instrument operate most 
powerfully on the spirit of man, as all Christian experience and the saints 
of all time exhibit. 

ARG. Xll.-A twelfth argument is deduced from the fact, that God 
created nothing without his Word. "He said, Let there be light, and there 
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was light." "By faith." says Paul, ''we know that the worlds were framed 
by the Word of God." All the details of the six days show that "God made 
all things by the Word of his power." Of course, then, we have no idea of 
any new creation or regeneration without the Word of God. It is an 
overwhelming fact. that God does nothing in creation or redemption 
without his Word. His creative power has always been imbodied in that 
sublime instrument. Nay, it is the sword of the Spirit. Still, there was, 
through that Word, an Almight power put forth. and still there is both in 
conversion and sanctification. God works mightily in the human heart by 
his Word. The heart of the King's enemies are mightily broken by it. 
Hence, faith cometh by hearing, and hearing by the Word of God. 

Indeed, there is much of this wisdom of God apparent in the fact 
that he has chosen the term Logos to represent the Author and Founder of 
the Christian faith. in its antecedent state of existence. And, hence, John 
represents Jesus Christ himself as the Word of God incarnate: "Now the 
Word was made flesh," or became flesh, "and dwelt amongst us." This is a 
mysterious name. He had a name given him of which no one can 
comprehend. His name is the Word of God. Now, as Jesus Christ was 
"once God manifest in Word," and God manifest in flesh, we have reason 
to regard the Word of God as an ililbodiment of his wisdom and power. 
This, however, is spoken with a reference to the gospel Word; for Jesus 
Christ is both the wisdom and the power of God, and so is his gospel~ 
because containing this development. It is the wisdom and power of God 
unto salvation, to everyone that believes it. 

It was not, however, in a creating light alone that God employed 
his Word. Every work of creation is represented as the product of his 
Word. He said, "Let there be a firmament in the midst of the waters," and 
it was so. Again, "Let the dry land appear," and it was so. "Let the earth 
bring forth grass," and it was so. And, last of all, "Let us make man in our 
own image, after our likeness, and let them have dominion. So God 
created man." God, therefore, made man in his own image by his Word, 
and he now restores him to that same image by his Word of power. Thus, 
we have all the authority of the Bible with us, in our views of spiritual and 
Divine influence. A spiritual, or moral, or creative power, without the 
Word of God, is a phantom, a mere speculation. It receives no 
countenance from the Bible. 

ARG. xm.-The Lord has imbodied his Will in his Word. Now 
the will of God is another form of his power. Divine volition is Divine 
power. The Word of God is the fiat of God. "Let there be. "is a mere 
volition expressed. Indeed, we may go farther and say, that the Word of 
the Lord is the Lord himself. The word of a king is the king himself, so far 
as authority or power is considered. As the Lord Jesus is the Word of God 
incarnate, so is his Word an ililbodiment of his power. For, as Solomon 
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says, "Where the word of a king is. there is power;" there is the power of 
the king biJnself.The Word of God is, then, the actual power of God. God 
is a consuming fire, and his "Word is as fire, and as a hammer that 
breaketh the rocks to pieces." It should not, therefore, be thought strange, 
that the Word of God and the Spirit of God are sometimes represented as 
equi-potent-as equivalent Indeed. in all those passages that represent the 
Word and Spirit of God as being the causes of the same effects, this 
equivalency is clearly implied Hence, while Peter says, "By the Word of 
God, the heavens were of old," Job says, "By his Spirit he has garnished 
the heavens." 

Can any one imagine what power could have been superadded to 
the Word of God, that created light, that made the heavens and the earth, 
that made man upright or holy. If so, let him explain what that power 
could have been, which was distinct from, and attached to, or that 
accompanied that word by which all things were created and made. 
Explain that accompanying power, and I win explain.the accompanying 
spiritual or supernatural power in the case of regeneration! You cannot 
break a man down by physical power. You cannot soften and subdue the 
heart, as you grind a rock to pieces. A superadded power beyond motive, is 
inconceivable to any mind accustomed to think accurately upon spiritual 
and mental operations. The heart of man is to be subdued, melted, purified 
from all its hatred of God and enmity, by love; by developments of grace, 
and not by any ceivable influence of a different nature. His love is poured 
out into our hearts, says Paul, by the Holy Spirit that is given to us. 

Men had better be careful how they speak of, and how they treat, 
the word of God. It will stand forever. Till the heavens pass away not one 
word shall fail. Mountains, by the wasting hand of time, may crumble 
down to dust-oceans may recede from their ancient limits-the heavens 
and the earth may pass away-but God's word shall never, never pass away. 
It is God's mighty moral lever by which he raises man from earth to 
heaven. it is his almighty, awful, sublime, and gracious will, imbodied in 
such a medium as can enter the secret chambers of the human heart and 
conscience, and there stand up for God, and confound the sinner in his 
presence. The love of God is all enveloped in it, and that is the great secret 
of its charm-the mystery of its power to save. It is love, and love alone, 
that can reconcile the heart of man to God. Now love is a matter of 
intelligence-a matter that is to be told, heard, believed, and received by 
faith. "The power of God to salvation" is the persuasive power of infinite 
and eternal love, and not the compulsive and subduing power of any force 
superadded to it. The promise of eternal life is itself a power of mighty 
magnitude. So are all the promises that enter into the Christian hope. 
These are almighty impulses, when understood and believed upon the 
veracity and faithfulness of God. 
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ARG. XlV.-There yet remains another argument, if I may so call 
it It is, indeed. an induction of ever case of conversion reported in the 
inspired record. It is an account of the various influences of the Holy Spirit 
in adding members to the Christian church at its very commencement, and 
to the end of the a'(X>stolic history. Of these I will give a few specimens:-

When the Holy Spirit fell from heaven on Pentecost, it feU only on 
"the one hundred and twenty," and not u'(X>n the promiscuous assembly. 
For the multitude, after the Spirit's descent, did still upbraid the disciples 
with drunkenness. Those who first received it that day, preached by it to 
the audience. The thousands who heard were pierced to the heart and yet 
had not received the Spirit. They believed, and were in agony of fear and 
terror, but yet had not received the Spirit. They asked what they should do, 
and yet had not received it. Peter commanded them to "Repent and be 
baptized, every one of you, for the remission of sins, and you shall receive 
the gift of the Holy Spirit." Of course, then, they had not yet received that 
gift. They, however, gladly received his word, and were baptized. We 
have, then, the first three thousand converts regenerated by gladly 
receiving the Word and baptism. This is a strong fact for the first one in 
my fourteenth argument. 

The second fact of conversion is found Acts four, and the question 
is, how were they regenerated? We shall read the passage, "Howbeit, many 
of them which heard the Word believed, and the number of the men was 
aboutfive thousand." We are now morally certain that these five thousand 
were converted by the Spirit only through the Word. We have already 
eight thousand examples of our allegation, and not one instance of one 
converted without the Word. 

Our third exemplification is found in Acts 5: 14: "And believers 
were the more added to the Lord, multitudes of both men and women." 
Women are here mentioned as well as men. We have, then, got multitudes 
of both sexes to add, in proof that the Spirit converted these, not without 
the Word, but by what they saw and heard. 

We shall find ajourth example, Acts 8:5,6,12. Philip went to 
Samaria and preached Christ to them. "And when they believed Philip 
preaching the things concerning the kingdom of God and the name of the 
Lord Jesus, they were baptized, both men and women." So the Samaritans 
were regenerated by the Holy Spirit through faith in the Word, which 
Philip preached. 

Afifth example is found in the eunuch. "If thou believest with all 
thy heart, thou mayeS!." He said: "I believe that Jesus is the Son of God. " 
Then he, too, was born of the water, and converted not without the Word. 

Paul furnishes a sixth case. When he had fallen to the ground, he 
heard "a voice saying to him, Saul, Saul, why persecutest thou me--I am 
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Jesus whom thou persecutes!." His case is certainly one of indisputable 
certainty. He both saw, heard, and believed, and was baptized. 

To these I might add the case of Eneas, the citizens ofLydda and 
Saron, the assembly in the house of Dorcas, Cornelius, and his friends 
Lydia and the jailor, Dionysius, Crispus, the Corinthinans and the 
Ephesians, &x. &c., as reported in the Acts of the Apostles. In not one of 
these cases did the Holy Spirit operate without the Word, but always 
through it Of the Corinthians, it was said, "And many of the Corinthians 
hearing, believed, and were baptized." This was true of all that were 
regenerated through the Spirit, during the ministry of the Apostles. Hence, 
to convert men by the accompanying influences of the Holy Spirit, we must 
do what Paul commanded Timothy-"Preach the Word, be instant in season 
and out of season." Then, no doubt, many win be enlightened, renewed, 
sanctified, and comforted by the presence and the power of the Holy Spirit. 
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THE WHOLE WORK OF THE HOLY SPIRIT IN THE 
SALVATION OF MEN 

[Guest Editorial, By Alexander Campbell] 

This dialogue will not be a substitute for what is written in the 2d 
volume of the Christian Baptist on "the work of the Holy Spirit in the 
salvation of men;" nor does it proceed upon the supposition that the reader 
is fully acquainted with all that is written in that series of essays upon this 
subject; but it places the whole subject in a new light before the reader, and 
win develop the subject more fully with a reference to all the systems of the 
sects. 

It may be supposed that we are too sanguine should we think that 
we can reconcile aU the conflicting creeds and their admirers to the views 
about to be submitted; and yet we entertain the opinion, and it is but an 
opinion, that we can reconcile many of the different sects; of those, too, 
who boast so much of being the subjects of special operation, to what we 
would call, with aU due deference to those differing from us, the doctrine 
of the Apostles upon this subject. 

We are greatly deceived in our reasonings, as well as in our 
apprehensions of the fair import of the sayings of the Apostles, if we 
cannot show to aU who will give us an impartial or candid hearing, that the 
views to be submitted are more conducive to the true conversion of sinners 
to God, to the spirit of true piety in the converted, to the holiness and 
happiness of all disciples, than are the tenets and views which we intend to 
undermine and refute in the following dialogue. If their tendency be not to 
ascribe more glory to God, to produce more peace and joy in the human 
heart, and more good will to all mankind than the views to which they are . 
opposed, then let them be repudiated. But, gentle reader, judge nothing 
before the time; hear the whole, then embrace or reject them. - ED. 
[Alexander Campbell, Bethany Virginia: Monday, July 4, 1831. THE 
MILLENNlAL HARBINGER, VOL. II, NO.7] 

DIALOGUE ON mE HOLY SPIRIT -Part L 
AUSTIN AND TIMOTHY. 

Austin. Is there no way of settling the public mind on the nature 
and degrees of influence which the Holy Spirit exercises upon the human 
mind in conveyib.g and sanctifYing men? 

Timothy. Certainly, the writings dictated by that Spirit settles 
these questions. 

A •• . In the sacred writings these questions may be settled, but the 
christian public are unsettled, and greatly confounded through the 
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conflicting theories of spiritual influences and operations. The most 
sincere hearted are in doubts, and the most candid are yet inquiring what 
the scriptures teach concerning both the nature and degrees of influence 
exerted by that agent in the salvation of men. 

T. This is true of many other subjects which are clearly taught in 
the Holy Scriptures. Our questions are not discussed there, because many 
of them are foolish and untaught. Men have long explored both 
Testaments to find infant baptism and confirmation clearly taught. But 
who has ever found a hint on these topics in the divine books! Yet the 
candid and sincere hearted are in doubts and difficulties on these subjects. 
We have sought out many inventions, and we go to the book in expectation 
of finding them settle there. But God's thoughts are not as our thoughts, 
nor his ways as our ways. He teaches us by his messengers, as he has 
taught us by his works; nothing in the abstract-- every thing in the 
concrete. 

A. But this does not extricate us from the mazes in which we 
have strayed. Can nothing be done to relieve us from the influences of the 
pernicious theories? Can we not reason ourselves out of our false 
reasonings? 

T. The best reasoning is that which leads us to the Oracles and 
turns our attention to the simplicity of the divine teaching. To reason 
ourselves out of false reasoning is not so easy as many suppose. We have 
one set of premises in our minds, and another before our eyes; and, 
therefore, our conclusions are very often erroneous; and because of the 
confusion in our premises we cannot detect the errors in our inferences. 
To illustrate this I will make an experiment on your self, and shall begin 
with asking you, What are your conclusions on the nature of that influence 
which the Holy Spirit exercises in converting men? We may speak of the 
degrees again. 

A. To this I have no objections; for my mind vacillates on that 
subject, and while I incline to myoid theory of divine assistance, or 
spiritual operation, independent of what is written, I am not able accurately 
to define it, nor to maintain it with confidence against some objections 
which I have found in your essays on Metaphysical Regeneration; but upon 
the whole premises, I am rather of the opinion that there is some divine 
influence either accompanying. or apart from the word which makes it, 
and without which it is not, an effectual means of salvation. 

T. Can you give no name to, nor definition of, that power or 
influence? or is it an indistinct and indescribable influence of which you 
can form no idea? for, remember, if you can form no idea ofit, it is 
impossible to think of it, or to speak of it intelligibly. 

A. I confess the difficulty which I feel in giving it a name, 
because my ideas of power or influence are limited by what I see around 
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me; and I acknowledge that there are but two sorts of power of which I can 
form distinct ideas and on which I can converse with some degree of 
confidence. There are what are usually called natural, or physical, and 
moral power. 

T. Perhaps your third sort of power is a combination of these two, 
as you can have no distinct idea of any influence which is not in its nature 
either natural or moral. 

A. I would, upon the whole, call it spiritual power, and suppose it 
to be neither purely moral nor purely natural, nor even a simple 
combination of these two; but a species of power which is neither angelic 
nor human. but divine. 

T. This helps not our conceptions, and I must confess I can form 
no idea of a power spiritual, which is neither moral nor natural, nor a 
combination of the two. To speak of a spiritual power without some 
meaning attached to the word, is only to impose upon ourselves. 

A. I will therefore define it. It is a power operating directly on 
the spirit of man, without any thing between it and the Spirit of God. It is 
the naked Spirit of God operating upon the naked spirit of man, without 
any instrument or means, moral or physical. This is what I call spiritual 
power. Let me define the three sorts of power of which I have spoken. 
There is physical power-- that is an agent operation through the laws of 
nature; there is moral power; -- that is an agent operating through moral 
law or through moral means; and there is spiritual power; --that is a 
spiritual agent operating upon a spirit without any law or means moral or 
natural. And all this is proved in an ancient and common adage- "God 
works by means, and he works without them.» He employs two sorts of 
means, physical and moral; and he acts, like himself, spiritually, when he 
employs no means at all. 

T. I understand you now, I presume, full as well as you 
understand yourself. I apprehend your definition of spiritual power, and 
think you have been more fortunate in expressing yourself than any person 
I have met with on your side of the question. Will you allow me to suggest 
an illustration of your three sorts of power, that you may be satisfied that I 
do understand you. . 

A. I will thank you for it. 
T. Senex had a son whom he wished to bring into his house. He 

:first reasoned with him, and presented motives to induce him to come in. 
These failed; and he called for a rope, which he threw around him. By this 
he attempted to draw him in the house, but the rope broke. Then he 
walked out himself. and seized. him with his own naked hands, and pulled 
him in. The:first represents your moral power; the second, your physical 
power; and third effort represents your spiritual power. 
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A.- I cannot find an objection to your illustration as respects the 
nature of these powers; though I think your representation of physical 
power makes it too mechanical, and your illustration of spiritual power 
makes it too much like compulsion. 

T. Let me have a better one, then, if you can. I only aim at 
showing you that I apprehend your spiritual power, as contra distinguished 
from those which are already well defined. 

A. I shall take the same case, and only suppose that when Senex 
had reasoned with his son he was willing to come, but was unable. Then 
his father handed him his cane, and by it aided him in walking in; but this 
still being inadequate, he laid aside his cane and took him by·the hand and 
led him in. 

T. This still exhibits the three powers in the same light, only you 
have two of them successfully applied; namely, the moral and the spiritual; 
while I represent the latter only as successfully applied. The difference, 
then, is not in the nature of the power, bu~ in the success accompanying its 
exertion. 

A. Agreed. You understand me, and that is all I wish. You will, 
therefore, please consider whether such a power is not taught in the 
scriptures; and is not in the nature of things necessaty to the conversion of 
men. 

T. My dear sir, if you were to distribute and classify power into 
animal, mechanical, physical, moral, and spiritual, and could define your 
own distinctions with all logical and rhetorical accuracy and eloquence, it 
affects not the nature of the great question on which you proposed an 
interview, viz.-- the influence of the Holy Spirit in the salvation of men. 
The present salvation, is not a change of body, nor of perception, memory, 
judgment, imagination, reason; not of the intellectual and animal; but of 
the moral nature of man. Christ came not to make new men and redeem 
them, but to redeem and save such as we are by nature. Our ruin is not in 
our senses nor in our intellectual faculties, but in our moral character and 
relations. The enlargement of our powers, physical, animal, or intellectual, 
would neither contribute to our purity nor our happiness. It is a moral 
revolution, a moral reformation, a moral change, which is essential to the 
salvation of men. The means must therefore be moral, unless we can think 
that physical causes can produce moral effects. 

A. I am not opposed to the necessity of such a change, but to your 
name of it Call it a spiritual change and I agree with you in all you have 
said. 

T. Spiritual change and moral change are both terms of our own 
adoption. But as you have defined spiritual power to be a power without 
means, natural or moral, we cannot, in that sense, use the term in reference 
to this change, as all must confess that means numerous and powerful have 
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been employed in effecting the salvation of men. Sacrifices, altars, priests, 
temples, prophets, apostles evangelists, words, writings, institutions, 
ordinances, law, &c. &c. are found in the vast variety of means employed 
in effecting this salvation. The power is not spiritual, in your sense of it, 
which effects this change. And let me add, whatever may be said of God's 
working spiritually, or without means, in reference to any other universe 
prior to, or separate from this one, to which our persons and our Bibles 
belong, one thing is most obvious and indisputable-- he always works by 
means in this empire. 

A. But it is more to the glory of God to work without means than 
with them? 

T. Of this, perhaps, we are both bad judges. It is enough for us to 
know that God has been more glorified by Jesus Christ than he would have 
been without his humiliation unto death, and that he has always employed 
means in the creation, government, and redemption of men. And for my 
part, I must consider the loaf upon my table as much the gift of God as the 
manna in the pots of Israel. Both came from God; but the former more 
circuitously, and to us more ingeniously and curiously than the latter. 
More of God is seen in giving me a loaf in the usual way, than was seen in 
a shower of manna. Power was most conspicuous in the manna, but 
wisdom and power are equally displayed in the loaf. In one sentence, 
means are employed in bringing man into the world; in sustaining, 
preserving, and comforting him while in it; and in taking him out of it 
All natural good is received by natural means, and all moral good by moral 
means. So decree all reason and all experience. 

A. It is reason we are now listening to; and it is my wish to know 
whether reasoning upon any just premises, either in nature or religion, we 
can be saved from the false reasoning of so many theories, conflicting with 
each other, and confounding the minds of those who either cannot, or win 
not think for themselves. 

T. If you will bear with me I will put you in possession of my 
mode reasoning upon this long and much disputed subject; but I must crave 
a little indulgence as to the time I may occupy in giving you my views 
fully. I will hear your objections with all attention so soon as I shall have 
laid my premises and my conclusion before you. And, to secure your 
attention, I will inform you that I have found a safe haven and a good 
anchorage, in which I can rest with all security amid all the storms and 
tempests enthusiastic and superstitious of the times in which we live. 

A. You have my attention secured, and I will promise you either 
my objections, or my approbation, when I shall have heard you to the close. 
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T. We have two sorts of power, physical and moral.* By the former we 
operate upon matter-- by the latter upon mind. To put matter in motion we 
use physical power, whether we call it animal or scientific power; to put 
minds in motion we use arguments or motives addressed to the reason and 
nature of man. The dominion we have over animals is acquired by our 
intellectual and physical powers, addressed to their instincts, appetites, 
propensities, or feelings: thus we control creatures greatly superior to us in 
animal strength. All the powers, however, which we possess are in our 
spirits, and these are within us. At their volitions we put forth our physical 
and moral strength. If D will to captivate B, he reasons within himself as 
to the means which he shall employ. If he wills to take him by force, he 
puts forth his physical strength: but if he wills to take him by argument, 
he speaks. He addresses arguments, allurements, or motives, to move his 
mind to act in unison with his design. 

Motives are arguments; and the strength of an argument is its 
power to move. Arguments are said to be strong or weak, according to 
their power to move. And he is said to be a man of strong mind who is 
able to produce strong arguments and can move men to act in accordance 
with his volitions. A man of weak arguments is a weak man, though his 
physical strength may be of the highest order. But the strength of an 
argument is its meaning; not the length or number of its words, nor the 
noise with which it is expressed. It can operate only so far as it is 
understood. 

Because arguments are addressed to the understanding, will, and 
affections of men, they are called moral, inasmuch as their tendency is to 
form or change the habits, manners, or actions of men. Every spirit puts 
forth its moral power in words; that is, all the power it has over the views, 
habits, manners, or actions of men, is in the meaning and arrangement of 
its ideas expressed in words; or in significant signs addressed to the eye or 
the ear. All the moral power of Cicero and Demosthenes was in their 
orations when spoken, and in the circumstances which gave them 
meaning; and whatever power these men have exercised over Greece and 
Rome since their death, is in their writings. 

• I would have preferred the word SPIRTIUAL had it not been appropriated. 
The word MORAL with many is also appropriated to denote what is accordant to 
moral law, good, just, &c. But it is as liable to be misapplied than the word 
SPIRTIUAL, because it is not so much prostituted by system. With us in the 
acceptation it means what has respect to the mind- understanding, will, or 
affections of men. If the word "spiritual" denoted only what is simply MENTAL, 
which is its proper and literal import, we should have given it the preference. 
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The tongue of the orator and the pen of the writer, though small 
instruments, and oflittle physical power, are the two most powerful 
instruments in the world; because they are to the mind as the arms to the 
body- they are but the instruments of moral power. The strength is in 
what is spoken or written" not in the instrument by which it is spoken or 
written. The argument is the power of the spirit of man, and the only 
power which one spirit can exert over another is its arguments. How often 
do we see a whole congregation roused into certain actions, expressions of 
joy or sorrow, by the spirit of one man. Yet no person supposes that his 
spirit has literally deserted his body and entered into every man and 
woman in the house, although it is often said he has filled them with his 
spirit. But how does that spirit. located in the head of yonder little man, fill 
all the thousands around him with joy or sadness, with fear and trembling, 
with zeal or indignation" as the case may be? How has it displayed such 
power over so many minds? By words uttered by the tongue; by ideas 
communicated to the minds of the hearers. In this way only can moral 
power be displayed. 

From such premises we may say that all the moral power which 
can be exerted on human beings, is, and must of necessity be, in the 
arguments addressed to them. No other power than moral power can 
operate on minds; and this power must always be clothed in words, 
addressed to the eye or ear. Thus we reason when revelation is altogether 
out of view. And when we think of the power of the Spirit of God exerted 
upon minds or human spirits, it is impossible for us to imagine that that 
power can consist in any thing else but words or arguments. Thus in the 
nature of things we are prepared to expect verbal communication from the 
Spirit of God. if that Spirit operates at all upon our spirits. As the moral 
power of every man is in his arguments, so is the moral power of the Spirit 
of God in his arguments. Thus man still retains an image of his Creator; 
and from such analogy Paul reasons when he says, "For the things of a 
man knows no man, save the spirit of a man which is in him; even so the 
things of God knows no man save the Spirit of God." And the analogy 
stops not here; for as he is said to resist another whose arguments he 
understands, so they are said always to resist the Holy Spirit. who always 
resist. or refuse to yield to his arguments. 

Whenever a person has expressed all the arguments he has to 
offer to carry one point. he has spent all his moral strength, whether he 
carries that point or not. But until all his arguments are stated, heard, and 
understood, his moral power is not fully developed. We add, "heard and 
understood, " because although an argument may be irresistible to him that 
hears and understands it. it is perfectly impotent to him who understands it 
not. Hence the person in the Saviour's parable on the success of 
proclaiming the word, who heard to his salvation, is distinguished as one 
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who understood what he heard; and he on whom the arguments has no 
effect is designated as one that understood not (Mat. 113:19-23). 

A person once observed that he was convinced by a certain 
argument which all but himself acknowledged was the weakest of the 
seven adduced on the occasion. But in conversation with the same 
gentleman, it was discovered that it was the only argument of the seven 
which he fully understood. It is said by Grecian critics of the highest 
reputation that Demosthenes owed more of his fame to the perspicuity and 
easy intelligibility of his oration, than to any other character of the orator 
which he possessed. It was the perfect adaptation of his arguments to the 
capacity and taste of his audience and the accommodating himself to the 
genius of the age, which gave to him the highest niche in the temple of 
fame. 

But to return. As the spirit of man puts forth all its moral power 
in the words which it fills with its ideas; so the Spirit of God puts forth all 
its converting and sanctifying power in the words which it fills with its 
ideas. Miracles cannot convert. They can only obtain a favorable hearing 
of the converting arguments. If they fail to obtain a favorable hearing, the 
arguments which they prove are impotent as an unknown tongue. If the 
Spirit of God has spoken all its arguments; or, if the New and Old 
Testament contain all the arguments which can be offered to reconcile man 
to God, and to purity them who are reconciled, then all the power of the 
Holy Spirit which can operate upon the human mind is spent, and he that 
is not sanctified and saved by these cannot be saved by angels or spirits, 
human or divine. 

A. Here let me interrupt you. Do you allege that the Holy Spirit 
can exert no greater influence upon the human mind, than is found in the 
arguments which are written in the New Testament, or which it used to 
convince the world of sin, righteousness and judgment after the 
resurrection and ascension of Jesus? 

T. I do, provided. always, that the arguments are understood,-
And let me add, that the fun apprehension of these arguments requires an 
accurate knowledge of the precedent revelations. As Jesus said concerning 
the writing of Moses and the Prophets; in attestation of his Messiahship, so 
we say in reference to the arguments of the Holy Spirit, in advocating the 
cause of the Saviour. If men hear not, feel not, obey not these, they would 
not be persuaded by any messenger from Heaven, or Hades: Nay more, 
they could not by any power be converted to God. We plead that all the 
converting power of the Holy Spirit is exhibited in the Divine Record. 

A. Now I understand you; you do not mean that more miracles 
might not be adduced, or that more prophecies could not be uttered; but 
you argue that these only secure the attention, open, or prepare the heart 
for the reception of the converting word; but that the captivation, 
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illuminating, purifying, saving power is purely moral~ and is therefore, all 
contained in the arguments first spoken, and then written by the inspired 
witnesses. 

T. This is just my meaning. "The word is able to make men wise 
to salvation;" ''Able to build men up and to give them an inheritance 
among the sanctified" "the implanted word is able to save men's soul's" 
These and similar expressions, sustain all that we have said. But we are 
not arguing this matter from the scriptures, but the acknowledged 
principles and reasonings of men, to shew that on their own reasonings, 
the truths which they oppose, can be rationally and fully established. But 
when we have reasoned this question to rest in our own mind, we only 
come by any other road, to the resting place, we found in the Holy Spirit's 
teaching before we began to reason with men on their own principles. 

A. I am almost, but not altogether convinced that these things are 
so; but yet it appears to me a strange assertion, an irreconcilable position, 
that no new light can be communicated to the mind, no new arguments 
offered to convert men to God. 

T. Men have long talked of new light-- I am not an advocate for 
new light- I believe Jesus is the light of the world. But let me ask what do 
you mean by light? Do you mean a new sun, moon, stars, lamp, candle, 
&c. or do you mean intellectual or morallight?-- You need not answer me, 
for I know you mean moral, not natura/light. Well, then, this light, like 
moral power, is all contained in words. Where there are no words, there is 
no light. If then the spirit of God can communicate new light to any mind, 
it must be by new words or new verbal communications. Words too, 
recollect, must be spoken, uttered, or written. If then new words are 
written by the spirit, new ideas must be communicated, and that constitutes 
a new revelation. Then the sects who contend for special moral influences, 
are the only "NEW LIGHTS" properly so called. But, mark you, if the 
spirit communicates not new ideas, it can communicate no new light. And 
if it do, then, it only proves that revelation we have is an imperfect 
revelation; and the Spirit of God, like other orators, does not, or cannot 
express itself so intelligibly at one time, as at another~ and that its second 
effort is better than its first, and its third better than its second. Are you 
prepared for this? 

A. I am not. And is this the consequence, the logical and 
necessary consequence to which the doctrine of special influences tends!! 
If so I must reexamine my premises. 

T. Aye, and your conclusions too, if you please: for I have neither 
found a scripturian nor a logician in all the pleaders for new lightism. 

A. I will reexamine, for I cannot yet give up; I must rally again. 
But pardon me for interrupting you; I had resolved to hear you to the end 
before I replied, or objected. 
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T. Other engagements call me hence, and I think it better for us 
to appoint another evening, and to talk the matter over again. Please rally 
all your forces against this night fortnight, when I will have more leisure. 
I shall gladly hear all your reasonings and objections; for I am assured that 
I have found the ark of safety and the resting place in this long and verbose 
controversy about spiritual operations. The advantage you will at once 
perceive results from my conclusions. It secures the undivided attention of 
all who thus view the matter to the oracles of the spirit, and it exalts the 
perfection of the sacred records as the wisdom and power of God to 
salvation to all who believe and obey them. And let me add, never did I 
see a man or woman, a constant and honest reader of the Apostles' 
testimony, who lacked light; or who complained of the want of power in 
the written communications to transform their minds in the image of the 
truth as it is in Jesus. -- They are most clamorous for help, who win not 
help themselves, by submitting their minds to the impression of the Holy 
Spirit in its word. But of this more at our next interview. 

A. Of the truth of this last remark, I have much evidence: but I 
have learned to be cautious, and not to receive any great position because it 
has many things to sustain it both from reason and experience. But this 
much I must add; if in your reasonings, there be not falsehoods or 
mistakes, this appears a safe and easy way of settling the long controversy. 
But I am not fully convinced. I will rally again. Good night. 
EDITOR 

[This whole Dialogue, as you will notice is written by Axexander 
Campbell, Editor of Millennial Harbinger, and his own views play the role 
of Timothy. From ancient times, especially Plato, dialogues like this one 
were used as an interesting and useful way to teach, Jerry Moffitt] . 

•••••• 
DIALOGUE ON THE HOLY SPIRIT.- Part 2«1. 

AUSTIN AND TIMOTHY 

Austin. I HA VB longed for this evening ever since we parted. It 
appears more than a month since our last interview. I have had a hundred 
thoughts, which I wished to have suggested; and I fear that now, when I 
see your face, I will not remember even a tithe of them. 

Timothy. I am glad to see you, brother Austin, and to hear that 
the subject has engrossed so much of your attention; and I doubt not that 
you win be able to recall your most important thoughts in the course of our 
interview, and perhaps some new ones may occur which our last 
conversation did not suggest. 
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A. I have marked down on a slip of paper some questions which I 
wished to propound, and these may recall some of the difficulties which 
have agitated me so much these two weeks past. Indeed some of my 
difficulties are involved in these questions-- but first I must tell you that 
while I do admit that all the power which is necessary to conversion is 
moral power, and that this is wholly contained in, and exhibited by 
arguments or motives, and that consequently the moral influence which the 
Holy Spirit can exert upon our minds is in the arguments or motives which 
the New Testament contains, still I cannot reconcile this to some sayings 
which I find in the book. 

T. Let us have a sample of these irreconcilable saying. 
A. I will not say that they are irreconcilable, but only that they 

appear so to me. For example-Paul speaks of the word coming in power, 
"in demonstration of the Spirit and of power." It would seem, then, that 
there is a power apart from the word necessary to producing the moral 
change of which you have spoken, and of the necessity of which we are 
both agreed. Now my difficulty is, that if all the moral power which is 
necessary to effect that great change in the heart of man be in the word, a 
greater power was exhibited on some occasions than was necessary to the 
salvation of the individuals who were the subjects of it; which appears to be 
at variance with your reasoning in our last interview. 

T. To this passage you might add many others, such as Romans 
15: 19, "I will not speak of any of these things which Christ has not 
wrought by me, to make the Gentiles obedient by word and deed, through 
mighty signs and wonders by the power of the Spirit of God; SO that from 
Jerusalem and round about unto lllyricum, I have fully preached the 
Gospel of Christ" - "Yea," says Peter of his fellow Apostles, in Eph. 1: 12. 
"they have preached the gospel to you with the Holy Spirit sent down from 
heaven" - "For," says Paul to the Thessalonians, in Eph. 1. ."our gospel 
came not to you in word only, but also in power and in the Holy Spirit, and 
in much assurance." This power of the Holy Spirit is also called "the hand 
of the Lord," (Acts 11:21). "And the hand of the Lord was with them, 
and a great number believed and turned to the Lord." And thus the Lord 
had opened the heart of Lydia, that she attended to Paul, Acts 16: 14. But 
all these passages, and many others to the same effect, only prove that the 
arguments of the Holy Spirit are of two sorts, words and actions; and the 
actions are only to confirm the word, to enable persons to do as the 
Thessalonians did, receive the word with much assurance. Hence the Lord 
not only promised to confirm or prove the testimony of the Apostles, but 
did actually go forth with them, confirming the word with all power, and 
signs and wonders, and thus opened the hearts of the hearers to receive the 
gospel. Had the gospel not been confirmed by demonstrations of the 
power of God inimitable, no one's heart or ears would have been opened to 
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attend to it. But when it came not in word only, but in demonstration of 
the Spirit and of power, they could not but attend to it. But all this was 
implied in my remarks to you the other evening, when it was said that the 
power of every argument is in its meaning. And unless it be made certain 
it has no meaning at all. All that is necessary to overcome the world, is to 
be assured that the gospel is true. Its arguments can have no weight, 
unless they are regarded as indubitably certain. That Jesus Christ will give 
eternailife to all who obey him, is an argument to obedience; but it is not 
only necessary that the words be intelligible but that his ability and 
faithfulness to bestow eternal life be indubitably proved: and this requires 
the demonstrations of the Spirit and of power. 

A. I anticipated that this would be your method of getting out of 
the difficulty. 

T. I do not get out of the difficulty, for there is none. Every 
person must know that any proposition must be proved before there is any 
argument in it; and the proof must be of the same nature with the 
proposition. If the proposition be merely human, good human testimony or 
evidence will sustain it; but if it be divine and supernatural, no less than 
divine and supernatural proof can sustain it. Paul's argument in the 
passage quoted is, in brief, "I sought not to persuade you Corinthians by 
human eloquence or the powers of rhetoric, by curious logical or rhetorical 
orations, but I came declaring only the testimony of God concerning Jesus 
of Nazareth, and by the demonstrations of the presence of God's Spirit and 
power. I proved it; and so your assurance offaith rests not on my 
reasonings, but on the power of God which accompanied that testimony." 

A. I am satisfied with this resolution of the difficulty. You 
understand all the gifts of the Holy Spirit mentioned in the New Testament 
necessary to confirm the testimony. 

T. No sir; this is not all. The gifts of the Holy Spirit had more to 
do than this. They were necessary to develop the religion, as well as to 
prove it. Hence all the diversities of gifts mentioned in I Cor. 12,13,14 
chapters, are classified under two heads; first, those which revealed the 
religion, and those which proved it. The spiritnal gifts necessary to teach 
the religion were "the word of wisdom," "the word of knowledge," "the gift 
of prophesy," "the interpretation of tongues," and to these might, on one 
sense, be added "the discerning of spirits." To confirm the religion there 
were "faith," or a firm persuasion that they were able to perform miracles; 
"the gift of healing diseases;" "powers," or an ability to perform such 
works as Peter did on Annias and Sapphira, and Paul on Bar-Jesus; "the 
gift of foreign tongues:" this was necessary to teach all nations, but as 
necessary to confirm the word; and the gift of "inworking, or imparting 
spiritnal gifts to others by the imposition of hands. But on these gifts I 
would advise you to read the 2d volume of the Christian Baptist, as they 
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are expatiated on in that volume at considerable length. This I advise to 
prevent mistakes concerning our sentiments on this very important subject. 

A. Well, now I am reminded of one of my difficulties, and that I 
may have it fully examined, I win propose one of my questions-- Why is it 
that the Apostles exhorted their converts "to pray in the Holy Spirit," "to 
quench not the Spirit," ''to be filled with the Spirit? 

T. I am glad that you have made this a question; for much 
depends upon understanding not merely these and similar expressions, but 
the state of things in the primitive church which gave rise to these precepts 
of the Apostles. I therefore beseech you to hear me patiently. 

The churches gathered by the first proclamation of the gospel 
were either Jews or ignorant Pagans; and most churches were composed of 
both. "Know," says Paul to the Corinthians, when he began to write on 
spiritual gifts, "Know that you were Gentiles, carried away unto these 
dumb idols, even as you were led." This church "came behind in no gift," 
because it much needed them. Its members had every thing to learn. 
destitute of any written revelation-- the Old Testament they had not, and 
the New was not then written-- they required all the gifts bestowed in that 
age. This was true of all the churches, save those in Judea; and these had 
no letters written to them by the Apostles. 

Those churches out of Judea had every thing to learn, and could 
not have a single spiritual thought but as they were taught either by 
inspired men, or by the Holy Spirit. But the inspired Apostles must travel 
every where, and could not long continue in anyone place; and, therefore, 
it was necessary that these candlesticks, newly lighted up, should be 
constantly supplied with fresh oil. Hence all those spiritual gifts were 
bestowed on the first converts for perfecting them. They could neither 
speak in the church, pray, nor sing, without supernatural aid. 

Writings of all sorts were scarce; and many had not the ability to 
read, had they had the writings of the Apostles all completed in their 
hands. In these congregations, then, every thing was done by the 
suggestion of the Holy Spirit. Moreover, it was more compatible with the 
genius of the religion, and with its prosperity in the world, that it should be 
set up by such means. The same wisdom which made Apostles out of rude 
fishennen, and hid the gospel treasure in these humble vessels, chose to fill 
rude barbarians and ignorant pagans with supernatural gifts, that the 
excellency of the power might appear divine and not human. Other 
reasons may be assigned; but these appear sufficient to commend the 
Divine economy in introducing the Christian institution. 

By the Spirit of God they spake, prophesied, sang, prayed and 
exhorted. Even women, as well as men, prayed and prophesied in the 
church. Because, according to Joel, in those days, the last of the Jewish 
age, God promised to pour out of his Spirit on all flesh, Jew and Gentile, 



and on both sexes; ''your sons and your daughter's shall prophesy." One 
Evangelist had four daughters, all prophetesses; that is, they all spoke by 
inspiration: for this is the meaning of prophesying. It matters not whether 
the inspiration respect past, present, or future relations or things, he or she 
who speaks by inspiration prophesies. Corinthian women were exhorted 
by Paul concerning their praying and prophesying in the church. 

The gift of discerning spirits was then necessary to prevent 
imposition. Some possessed this gift; and therefore the prophets were 
commanded to speak but two or three sentences at a time, that those 
possessed of this gift might judge whether they spake according to the 
Spirit of God. 

They are novices in the christian scriptures and religion who 
cannot discriminate between the order of edification in the primitive 
church, while under the guidance of spiritual men, from that which was to 
be the result of that order, when that which is perfect is come. That which 
was "in part, " has now ceased; for "prophecies have failed." "That which 
is perfect," the complete revelation, is come. 

We must, then, discriminate between the church in her infancy, 
during her minority, because the Apostles have taught us to discriminate. 
"When I was a child I thought as a child," says Paul to this people, to 
whom he expounds the nature and design of spiritual gifts; and to the 
church as a child the same Apostle says, It pleased Jesus when he ascended 
to bestow gifts-- Apostles, Prophets, Evangelists, Pastors and Teachers, for 
thejitting o/the saints for the service of the Lord, that they might not 
continue children, but grow up by these gifts to the full measure of the 
christian stature, to full grown men under Christ the Lord. 

The literal body of Christ was literally formed by the Holy Spirit 
and afterwards that body was filled with the Holy Spirit; so his 
metaphorical body, the church, was formed by the Holy Spirit in these 
gifts, and when formed it became the temple of that Spirit, and was filled 
with it. There is one body, and but one body of Christ composed of Jewish 
and Gentile disciples, and they have been builded together for an 
habitation of God through the Spirit. Hence the spirit is promised only to 
them who believe. Evety body has its own spirit, and the body of Christ 
has the spirit of Christ. 

These are but hints, but they respect matters of the greatest 
importance to correct and comprehensive views of christianity. Ignorance 
of these matters is one principal cause of the present opposition to the 
ancient gospel and the ancient order of things. We professed the Christian 
religion for years without hearing a hint on these subjects; and even now 
we seldom or ever hear them named by those declaimers about the Holy 
Spirit. They neither appear to understand what they say themselves, nor 
the things of which they so strongly affirm. 
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Let it be noted here, and I pray you to keep this proposition in 
mind. viz: That every part of the christian worship, and all the means of 
edification in the primitive church, during its infancy, or while it was 
under the guidance of spiritual men, was performed by the immediate 
suggestion of the Holy Spirit. Hence such expressions as these: 
"Quench not the Spirit;" that is, as explained by what follows, "despise not 
prophesyings" -- "Pray in the Spirit" - "Be filled with the Spirit." singing 
psalms. hymns. and songs suggested by the Spirit- "I will sing in the 
Spirit." "I will pray in the Spirit;" but I will sing and pray in a known 
tongue, that by my singing and praying I may edify others, as well as 
worship the Lord. 

Sometimes a whole congregation expressed all the same words at 
the same instant of time, the Holy Spirit suggesting to each individual all 
the same ideas and expressions at one and the same impulse. Thus the 
whole church kneeled down in Jerusalem. and with one accord. all uttered 
the same words at the same instant. 

Pagans could neither know how, or for what to pray, unless they 
had been thus taught. Even the disciples of John and of Jesus, during the 
personal ministry of these two prophets, were taught by them how, and for 
what to pray. To pray in accordance with the economy under which we are 
placed. is a matter of some moment to all who have correct conceptions of 
God. 

A. I cannot express the ideas which throng upon each other in my 
mind: but I must break silence and teU you. that really these are matters of 
which I have scarcely ever had a thought before; I never heard so much to 
explain to my satisfaction numerpus passages in the Epistles, as I have now 
heard. I can now see why many things are connected together, which I 
never before understood. For example, "Quench not the Spirit" is 
succeeded by "despise not prophesying," and that is succeeded by "prove 
all things and hold fast that which is good." I now see the association of 
ideas in the Apostle's mind. He exhorted the Thessalonians to stir up the 
gifts of the Spirit; to exercise the gift of prophesying; and. though some 
pretended to it who did not possess it. they were neither to contemn the 
gift. norto cease from exercising it. but prove whether he that spake, spake 
by the Spirit; and so soon as this was proved. they were to hold fast that 
which was good. In this way my thoughts are running upon these passages 
as you proceed. I now understand another expression which I never before 
understood- "Be filled with the Spirit." I could not see, on the Calvinian 
or Arminian hypothesis, how any person could be commanded to be filled 
with the Spirit. any more than with any Divine atmoute, inasmuch as that 
Spirit is not subject to the will of man; but as they cherished in their minds 
the word of Christ. and spake to one another in psalms, hymns, and 
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spiritual songs, they were filled with the Holy Spirit--and it was not 
incompatible with those gifts to command the christians to exercise them. 

T. And if you would read the exhortations delivered to the 
Ephesians and Colossians, both of which letters were written about the 
same time, while Paul was a prisoner, and while the same associations of 
ideas were in his mind, you will see that Paul explains himself The 
parallel passages in the two Epistles read thus: Eph. 5:18,19: "Be not 
drunk with wine, wherein is excess," or by which comes dissoluteness, "but 
be filled with the Spirit. Speak to one another in psalms, hymns, and 
spiritual songs, singing and making melody in your hearts to the Lord." In 
the Colossians, ch. 3: 16, it reads-- "Let the word of Christ dwell in you 
richly; and with all wisdom teach and admonish one another, in psalms, 
hymns, and spiritual songs, singing with gratitude in your heart to the 
Lord." In both epistles these words are preceded and succeeded by 
exhortation precisely similar, only in a few instances verbally different. 
Compare them accurately, and no doubt can exist that the same connection 
of things was before the mind of the Apostle in each. Hence it foHows, that 
to be filled with the Spirit, and to have the word of Christ dwelling richly 
in one, are of the same import in Paul's mind; and as a means to this end, 
christians were to abound in singing psalms, hymns, and spiritual songs. 

But this only by the way. You will find a hundred passages to 
yield to this great principle of interpretation, or rather to this view of the 
primitive worship and means of edification. 

A. Methinks another passage opens to my view: "Stir up the gift 
which is in you, which was given you according to prophecy by the laying 
on the hands of the eldership." Paul's hands were among these, as appears 
from another passage-- "The gift which was given you by the imposing of 
my hands." [2 Tim. 1:6, JCM]. Timothy was designated by one of those 
prophets which had the gift of discerning spirits as a suitable person to act 
as an Evangelist, and as an agent for Paul in Ephesus. As such he is 
commanded to stir up the gift, not to quench the Spirit, but to exercise his 
gift to edification and comfort. 

T. Yes--but this will lead us into another matter; and perhaps it 
may be a profitable one at some other time: for indeed much of what 
pertains to the common order which ought to exist in a church, and to the 
officers which are necessary to its perfection, may be learned incidentally 
from the gifts of the Holy Spirit of which we are now speaking. But 
recollect that we are straying of from the subject on which we began. 

A. Pardon me. I have been so much engrossed in this view of the 
ancient worship, that I have forgotten all my questions, and all my 
thoughts too on the original topic of inquiry. 

To Let us then dismiss the subject for the present, and meet again. 
You will find it advantageous to read the whole New Testament once 
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through from the 1st chapter of Acts to the last epistle, with this single idea 
in your eye; and observe, as you proceed. in what new and clear light it 
presents many passages to your mind. Recollect the proposition is this: 
That the whole worship and edification of the primitive church, in its 
infancy, was directed by inspired men; and that the Spirit suggested the 
songs, prayers, exhortations, and, indeed, all the discourses which were 
useful to the congregation; and every thing incompatible with these 
suggestion was reprobated by the Apostles and those judges who had the 
gift of discerning spirits. But let me add, excesses and indiscretions 
occurred then, even among those who possessed the spiritual gifts; and this 
is no more than might have been expected in that age, by those who best 
understood the nature of those gifts, for even now, when a perfect and well 
proved revelation is possessed by us, how often do we err, and even in the 
most common matters, requiring only prudence and discretion! 

A. Ture: But I have not yet satisfied myself upon the topics 
discussed at our former interview, and will therefore examine all our 
premises again; and I hope to be able more methodically to lay my 
difficulties before you at another time. 

T. I shall attend to them with all care. Adieu. EDITOR. 

•••••• 
DIALOGUE ON THE HOLY SPIRIT. - Part 3d. 

AUSTIN AND TIMOTHY 

Austin. Since we last separated I have overcome a difficulty 
which at our first interview I thought insurmountable. 

Timothy. And, pray, what is it? 
A. It is, that besides what is written in the book, there can be no 

new light communicated to the mind, no new arguments offered to convert 
men to God. 

T. And to this you should add, that all the converting power of 
the Holy Spirit is exhibited in the Divine word. 

A. This I might add, were I fully persuaded that light alone 
constitutes all converting power. But of this I am not yet fully convinced. 

T. I think we agreed, in our first interview, that moral light is 
contained in words; and, therefore, where there are no words there can be 
no light. 

A. On reflecting on that saying, I have since suspected its truth, 
because deaf and dumb persons have some light, some moral light, I mean, 
on some subjects; and if all moral light were contained in words, how 
could they have any light, never having heard a word? 

T. But signs of any sort, which represent ideas, are 
comprehended in our acceptation of words. Words, it is true, are signs of 
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our ideas, but not the only signs. Actions are also signs of ideas. Actions 
presented to the eye are equivalent to words addressed to the ear. But 
without actions, or rather without stipulated signs, i.e. signs agreed upon, 
there can be no idea conununicated to the human mind, and therefore all 
moral light, or all truth, is received by signs. And as the stipulated signs of 
ideas with us are words, it is in no sense improper to say, that all the moral 
light which we enjoy is received by words, or, if you please, to be 
hypercritical, by signs equivalent to words. 

A. Grant it, and then it foHows that light is but a figurative name 
for truth. 

T. It is, in all languages, a metaphor. Light stands for knowledge, 
and knowledge is an acquaintance with truth. A man of knowledge, and 
an enlightened man, are equivalent designations. "Once you were 
darkness, but now are you light in the Lord," is a saying which win remind 
you of a hundred others in the sacred style to this effect. 

A. Let it be admitted then~ for I see nothing to be gained by the 
exception which I have taken, nor by an over squeamishness about words. 
I accede to the proposition that all moral light or moral truth is contained 
in words, or represented by them. But still the question recurs. Is light all 
that is necessary, to convert men? 

T. The question is equivalent to-- Is truth aU that is necessary to 
convert men? To answer this with ayes or a no might subject us to 
misapprehension, and consequently to misrepresentation, and therefore we 
must qualify our answer to this question. There is something in the New 
Testament called the truth, the light. to give it emphasis and to distinguish 
it from aU other truth. " You shall know the truth, and the truth shall make 
you free." This is a eulogy on the truth pronounced by Him who called 
himself "the Truth and the Life." There are many truths which cannot 
convert men, for they have no moral power; but there is the truth which 
has aU moral power, and that is the truth which makes men free. Sanctify 
them through thy truth, thy word is the truth," said the Saviour. All the 
moral power of God or of man is exhibited in the truth which they propose. 
Therefore we may say that if the light or the truth contain all the moral 
power of God, then the truth alone is all that is necessary to the conversion 
of men, for we have before agreed and proved that the converting power is 
moral power. 

A. But I think you first introduced this proposition to show that 
the Spirit could exert no more power in converting men, and could give 
them no more light, that what is contained in the written word, provided 
the written word contains all the light or revelation that is necessary to 
salvation. 

T. For this purpose this proposition was submitted. To illustrate 
it I would call to my aid a similitude; but, indeed, neither ancient or 
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modem history, observation nor experience, furnishes us with a worthy 
similitude. Suppose, however, that the subjects of some prince had 
revolted from his government, their own crimes inducing them to suppose 
that he had become their irreconcilable enemy. They seek to dethrone him 
because, in consequence of their ingratitude and acts of rebellion, they 
infer that he is incensed against them. He, by calling on other provinces, 
might crush them by physical power, but chooses rather to reconcile them 
to himself: and convert them from enemies to friends. He loads them with 
innumerable favors, sends dignified messengers to declare his merciful 
dispositions, sustaining their representation by appeals to his generOSity, 
and the multiplied instances of his bounty which they continually enjoy. 
After remonstrating in vain, he permits them to wreak their vengeance on 
his only Son, whom he delivers up to their will in proof of his benevolence. 
After this he has nothing to propose except forgiveness for all their acts of 
cruelty and rebellion, and a restoration to his favor and friendship on the 
condition of their submission and return to their duty. He can do no more. 
This is the sum total of his moral power. Their destruction or his 
dethronement is the only alternative; other argument he has not to offer. 
These slighted, and mediation is at an end. Now when all this is stated 
and proved, nothing can be added by any new messenger or mission. This 
scheme is both the wisdom and the power of the prince to the 
reconciliation of every one who receives it. It is his whole wisdom and his 
whole power to effect a reconciliation. He who rejects it, must dethrone 
the prince or be destroyed. 

We have only alluded to the outlines of the arguments. They may 
be developed and placed in various lights before the minds of those 
addressed; but yet, when all is fairly told and fully presented, no new light, 
truth, argument, or power, can be exhibited. 

A. This I perceive; but yet there is a difficulty in my way. To 
remember the similitude you have brought, this is amatter of report or of 
testimony to most of his subjects. Such also is the fact with regard to all 
the living as respects the things reported by the Apostles. It comes by 
faith, or our assurance depends upon testimony which we cannot believe of 
ourselves vvithout some assistance. Now this is still the great question. 

T. Assistance to believe! This is a metaphysical dream. How 
can a person be assisted to believe? What sort of help? and how much is 
wanting? Assistance to believe must be either to create in a man a power 
which he had not before, or to repair a broken power. You do not think of 
this. Will you explain what you mean by assistance to believe! 

A. I do not mean creating a new power of believing, because men 
can believe the truth when told them by men, but we must be made to feel 
our need of a Saviour before we will seek an interest in him and before we 
believe in him. 
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T. It is by faith we discover our need of a Saviour; for if we did 
not first believe the testimony of God, we could not know that we had 
sinned against God. So that faith in the testimony must precede all 
conviction, repentance, refonnation; all sorrow, all feeling of every sort. 
That which makes men feel, love, fear, tremble or rejoice, is the testimony; 
and without faith in the testimony, nothing which it contains can move us 
more that that which we never saw nor heard. Without faith in the Divine 
testimony, it is impossible that any thing in that testimony can move us
So that faith precedes all feeling. Now if a person can believe on part of 
the Divine testimony without new power, or without new faculties, or 
without any aid, he can believe another part of it, for it is all alike credible 
or incredible. 

A. Well: something must be first, I admit; and I suppose faith had 
as wen stand first-- but whatever comes first, we must be aided in doing 
that. We all want most help when we are beginning any thing. All that I 
plead is a little help at first. 

T. Is the help to be within us, or without us? 
A. Within us. The Holy Spirit makes the word more powerful, or 

increases our strength to receive it. 
T. If it make it more powerful, it must be by revealing some more 

powerful ideas, not in it; by adding to it some corroborative argument. 
Can you conceive what they are? 

A. No. I rather would suppose that its help consists not in 
revealing new arguments, but by enabling us to understand those revealed. 

T. But you must not hide the subject from yourself by words 
without meaning. To enable a person to understand any subject, we 
explain it by illustrations, analogies, or more familiar terms. It this what 
you mean? 

A. No. The more I strive to explain my meaning, the less 
meaning I can find in myself upon the subject. I win reason no more in 
this way, for I see I cannot find premises to favor my conclusions. I win 
appeal to the scriptures. 

T. To this I have no objection; for indeed this has been my object, 
to force you from all false reasonings to the scriptures. But now let me ask 
you, how are you going to make your appeal to the scriptures? 

A. I will make my appeal to the whole book on the subject of 
conversion. 

T. Conversion to Noah, to Moses, to John the Harbinger, and to 
Jesus Christ? 

A. No: I mean the instances recorded in the New Testament for 
the ascension of Jesus Christ. 
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T. That is fair ground. The Holy Spirit was not given until the 
day of Pentecost. Hence, if the Holy Spirit aided men to believe in Jesus 
Christ, it must have been subsequent to that date. Besides, it is conversion 
to Jesus Christ, and not to Moses, which interests us. Mention, then, any 
person of whom it is said that the Holy Spirit enabled him to believe. 

A. I will begin with the preaching of the gospel after the 
ascension, and appeal to the first discourse. We are told in the 1st chapter 
of the Acts that Jesus commanded the Apostles not to preach until they 
were endued with power from on high. This was to help them to preach. 
For without this help from the Lord, they could not have spoken 
successfully. 

T. True. But observe that the descent of the Holy Spirit was to 
help them to prove that what they spake was true. In this way persons can 
be helped to believe, and this is the only way in which one can help 
another to believe. For this help we contend. This was the use of the 
miracles, the tongues, the gifts of healing, the powers, &c. which attended 
the preaching of the Apostles. But you talk of a faith wrought in the heart. 
You might as well talk of light or seeing wrought in the eye; of sound, or 
hearing wrought in the ear; of taste wrought in the tongue, or of feeling 
wrought in the hand. It is the quintessence of mysticism. To help one to 
see, we increase the light; to help one to hear, we speak loud. The creating 
of eyes and ears is a different work. But for this you do not plead. But this 
is only turning to the topics on which we spake at our last meeting. 
Mention only one person in aU the New Testament who was aided, or who 
asked for help to believe. 

A. The first three thousand converts. 
T. You cannot allude to the first, or Jerusalem converts, for the 

miracles convinced them. This is the reason why they believed. Peter 
taught the first congregation the use of miracles in the following words: 
"Men of Israel, hear these words-- Jesus the Nazarene was 
RECOMMENDED to you by God; by powerful operation, and wonders, 
and signs, which God wrought by him in the midst of you, as yourselves 
also know." The Holy Spirit also accompanied the speaker by visible and 
audible signs, which convinced the hearers that these things were as 
reported: but no Holy Spirit operated upon their hearts otherwise than 
through these glorious gifts. These pierced them to the heart. The Holy 
Spirit may figuratively be said to open the heart, to move or quicken the 
soul by these displays of its power arid glory. Thus it opened by signs and 
wonders the hearts of 3000 on the first day of its advocacy of the 
pretensions of Jesus; for to plead his cause, and not its own, it was sent 
from heaven. The power of the Spirit as displayed on the cripplein 
Solomon's portico opened the ears and hearts of many: for after Peter had 
explained the miracle, the number of the men was about 5000. 
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After the power displayed on Ananias and Sapphira, and after 
"many signs and wonders were wrought among the people by the hands of 
the Apostles, believers were the more added to the Lord·· multitudes both 
of men and women." Again: The Lord opened the hearts of the 
Samaritans to attend to the things spoken by Philip, "beholding the 
miracles and signs which were done." Thus the Holy Spirit operates upon 
the hearts of men; but his dwelling in them is another matter. This was 
promised only to those who believe. 

A. And are all the examples found in the Acts of the Apostles 
similar to those you have alluded to? 

T. I have made no selections. I have taken them as they come. It 
is not usual to repeat all the same incidents in narrating similar events. 
The sacred historians, like other historians, in first describing any new 
events, are more particular in giving all the incidents. But were we to 
examine all the conversions found in the book, we should not find one to 
suit the popular imaginations on this SUbject. 

A. What miracles did the Ethiopian eunuch see? 
T. The Ethiopian eunuch, like Lydia, had his heart opened, as we 

have now, by reading and observing the ancient prophecies and recorded 
miracles of the Jewish scriptures. He, and Lydia, and the Bereans, are all 
cases in point. Of him it was said he was devoutly reading the Prophets; of 
Lydia it was said, she was a devout woman, whose heart the Lord had 
opened; and of the Bereans it is saith, "they searched the scriptures daily 
whether these things were as reported; THEREFORE many of them 
believed." But, mark it, there was no need of a miracle to secure the 
attention of the eunuch to Philip-there was no need either of Philip's 
expounding the prophecies to him, if, as the theorists say, the Holy Spirit 
illuminates the mind, either by taking the veil from the scriptures or off the 
heart. But Philip preached Jesus from Isaiah, and by demonstrating what 
the Spirit had spoken concerning him, persuaded him to obey the gospel. 
There is no mention of the Holy Spirit in this case, save that it induced 
Philip to preach to the eunuch, and took him hence when he had done. 

A. But was not Saul of Tarsus struck down by the Holy Spirit, and 
convicted by its internal operation? 

T. No. The Holy Spirit is not named in the whole narrative of 
Paul's conversion, till after Ananias visited him. It was then first 
mentioned to Paul. It was the Lord himself that appeared to Saul, to show 
him that he was the Messiah, that he might be an Apostle, and be able to 
say with the other Apostles that he both saw the Lord and heard him speak. 
If you will examine the same section that informs you of Saul's conversion, 
you will find other cases similar to those which I have already noticed. 
Peter bade Eneas, a paralytic of eight years standing, to be whole, and he 
arose immediately. The consequence was, that "all who dwelt in Lydda 
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and Saron saw him and turned to the Lord." Dorcas, too, is raised to life 
by the same Apostle; and as soon as it was "known through Joppa, many 
believed in the Lord." 

An acquaintance with the prophesies and ancient miracles, or a 
sight of the miracles of the New Mission, opened and prepared the hearts 
of Jews and Gentiles to obey the gospel. This is that work of the Spirit 
which is essential to recommend Jesus to men, and to enable them to 
believe on him. None are intelligent and true believers who believe not 
upon such evidence. This is aU the Lord of the Spirit can do to produce 
faith; for he taught us that if men will not be persuaded by miracles and 
prophecies, by Moses and the Prophets, neither would they be persuaded 
though one rose from the dead. 

A. I don't wish you to cite all the New Testament to prove this 
point. It is proved incomparably better now than half the thirty-nine 
articles of my grandfather's creed, and by more reasons that my father ever 
gave for becoming a Methodist, or my mother for becoming a Baptist. I 
can now see that the external evidences of christianity are externally 
operative upon the hearts of men; that they are addressed to unbelievers; 
that, in brief, these signs were written as wen as wrought, that men might 
be able to believe that Jesus was the Messiah, and that believing this they 
might be saved, or have life, through his name. 

T. So an Apostle decides. The Spirit of God, the author of these 
proofs, by them opens men's minds to hear, to obey the gospel. Those who 
obey the gospel are in that gospel declared to be sons of God, and as such 
receive the Holy Spirit, promised through faith, and are not only adopted, 
justified, sanctified, but filled with the spirit of sons, with all goodness, 
gentleness, and love. 

A. It has been more from a wish to explore the whole rationale of 
this much vexed question than from my returning doubts, that I have led 
you more in the train of former reflections than into new association of 
ideas, or permitted you to prosecute the development of some ideas 
expressed in our last interview. Unless something new occur to my mind 
on this subject, I will not call you back to it. 

T. I shall take it for granted, then, that neither on any just 
principles of reason, nor from any declaration of scripture, can it be made 
either evident or probable that the Spirit of God, in producing faith, any 
other way operates upon the hearts of men than through the 
recommendation once given by signs and wonders, and all the variety of 
supernatural operation formerly addressed to the senses of mankind, and 
now written down and stamped with the indubitable marks of Divinity, 
open and plain to every one desirous of knowing the truth. In this way the 
Spirit now convinces men of sin, of righteousness. and future judgment, 
and opens their hearts to receive the gospel. 
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A. I discover many decided advantages resulting from a correct 
knowledge of this subject, among which this deserves attention, that 
admitting that this is the ancient, and the true way of producing faith, 
which I think must be conceded by the intelligent, then the efforts of all 
proclaimers, of all parents, guardians and instructors of youth, ought to be 
directed to developing and enforcing the certainty of the religion, by laying 
before the minds of the unconverted aU the demonstrations of the Holy 
Spirit, and all the Divine attestations given to the mission of Jesus, that 
their faith may rest in the power of God, which was the foundation of the 
faith of the ancient converts, and which ever must be the only true 
foundation on which the faith of man can rest. 

T. This unquestionably plain. If we have the same faith which 
the first christians had, it must rest upon the power of God, the same power 
of God on which theirs rested. Happy they who, not having seen the actual 
displays of that power, yet, through the testimony confirmed by the blood 
of the origir.a1 witnesses, and by all its internal and external evidences, do 
believe in Jesus! 

This view of the matter is, moreover, equally honorable to the 
Spirit of God, and gives as much divinity, spirituality, and holiness to our 
faith, to say the least, as hypercalvinism itself I would say, incomparably 
more; but we need not claim more. According to these principles, faith is 
the product of the Holy Spirit, whenever it is found. If true faith-- if faith 
of the ancient school, it is the result of Divine influence; and he that 
requires greater proof of this matter, is prepared to question whether any 
thing be the gift of God which does not come direct from God with the 
ministry of angel, spirit, or the operation of the laws of nature. 

This view of the question is equally opposed to the enthusiasm of 
preacher and hearer. This is the disgrace of this age. Next to the 
superstition of the dark ages is the enthusiasm of the present time. No 
wonder that atheists and skeptics scoff at our religion. Such an army of 
Lilliputians in reason, and giants in noise, verbosity, declaration and 
shouting, never stood forth the advocates of christianity in any age or 
country as the preaching corps of these United States. The cause is the 
popularity of the prayer for "baptism in fire." Fire, fire, holy fire, the 
baptism of fire and Holy Ghost, in the text, the sermon, the song, and the 
prayer. 

The experiences told are the burning of this fire: many of them 
are as fanatical as that which shall now read you as the close of our present 
chat, to be resumed when you can find a convenient time. This I received 
yesterday form Princeton, Kentucky; the writer of it has found a key for 
interpreting the Revelation of John He is at the head of the fanatics of this 
our day and generation. ED. 
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Campbell at this place presents «A Brief Sketch" of a person who 
went through a variety of experiences until he had a gospel 
conversion to stand in the full faith. JCM 

•••••• 
DIALOGUE ON mE HOLY SPIRIT.- Part 4th 

Austin and Timothy 

Austin. I have just been examining nine essays on the work of the 
Holy Spirit, in the 2d volume of the Christian Baptist, and have had my 
attention most arrested to the following sentences: [Jan. 3, 1825, vol. 2, 
No.2, page 33, 2d edition.] "This is one distinguishing difference between 
the disciples of Christ before, and since he was glorified. Those who 
believed and became his disciples, seeing the miracles he wrought, on the 
evidence afforded them, had to waitfor the promise of the Spirit through 
faith a good while, and some a long time , till Christ was glorified. But 
they who became his disciples after he was glorified soon received the Holy 
Spirit. For after Christ was glorified, in one day thousands born of water 
and of the Spirit entered into the kingdom, and immediately were filled 
with love, peace, joy, long suffering, goodness, fidelity, meekness, and 
temperance-- the blissful cluster of heavenly fruits of which the sons of 
God are all partakers." The other matters in these essays have become 
familiar. But on this extract I wish to propose a question. It is this: Is 
there any difference between the manner in which christians enjoy the 
Holy Spirit since Jesus was glorified, and the manner in which the saints 
enjoyed the Spirit of God before the appearance of Jesus Christ in the 
world? 

Timothy. As well might you inquire, Were the saints under the 
law as enlightened and happy as christians under the reign of favor? As to 
the manner of enjoyment I speculate not; as to the degree of enjoyment, our 
state, in comparison of the Jewish and Patriarchal, is called "heavenly 
places," and the government under which we have our citizenship is called 
'1he Reign of Heaven." But in the same page from which you have made 
the above quotation, a promise uttered by Jesus is quoted in justification of 
the principal idea suggested in the extract: "He that believes on me, as the 
Scripture says, shall prove a cistern, whence rivers of living water shall 
flow." On this an Apostle comments as follows: "This he spoke of the 
Spirit which they who believed on him were to receive: for the Spirit was 
not yet (given) because Jesus was not yet glorified." 

The glorification or coronation of Jesus in heaven after he had 
been made perfect through sufferings, is an event of inexpressible 
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importance in the great scheme of our redemption, and the revolution of 
things in heaven and things on earth consequent thereupon, is a theme all 
angels, principalities, authorities, and powers were subjected to him; then 
it was, having received the promise of the Holy Spirit in all its gifts, he 
began to confer these gifts on men. Hence in announcing his exaltation to 
the throne of God., Peter promised the Holy Spirit to all who submitted to 
his government, but to none else. 

A. But had not Christ. while on earth, power to impart this spirit 
or, rather, did he not bestow it upon his Apostles before he was glorified? 

T. When he first sent his Apostles to announce his approaching 
reign, he gave them authority over unclean spirits, to expel them, and to 
heal all diseases and maladies. He himself had received the Holy Spirit 
without measure after his immersion, and imparted to his Apostles power 
to sustain their proclamation by these attestations. But let us now keep our 
attention fixed upon the principal idea furnished in your extract, or rather 
in the quotation which authorizes it. Jesus is now glorified, and all who 
now submit to his government are authorized to expect not new 
revelations, miracles, or prophetic powers, but that Holy Spirit whose 
inhabitation resembles a cistern from which streams of water ever flow. 
Hence all the joys and consolation which those who obey the gospel 
experience. 

A. I think this is a subject on which there will not be much 
controversy between us. Since reading those essays in the volume alluded 
to, I abandon the idea of the Spirit descending through the air, or falling 
upon persons as in the times of the setting up of the christian institution, 
and also the popular doctrines on the subject; but that disciples are in some 
way possessed of the Spirit of God is so plain that I cannot think any 
person can at all doubt the fact, though none may be able to comprehend 
how these things can be: 

To It is sometimes useful to reason from analogy though analogy 
can prove nothing. Analogies may illustrate, but cannot prove any thing in 
religion. But as the Great Teacher so often reasoned from analogy, 
illustrated and adorned his heavenly communication by earthly analogies, 
because we can arrive at the knowledge of things unknown only by the 
things already known, we may reason analogically upon this subject as 
well as upon some other; but the nice point is to know how far to follow 
any analogy. 

A. Yes; this is the delicate point-so delicate that few of our 
annotators in commenting upon the types of the Old Testament, and the 
parables of the New, have known where to stop. 

To There are some parables which have but one prominent point 
of similarity to enforce, while other may have several; and so it happens 
that few sermonizers seem to know how far to pursue or to trace the 
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analogies in these parables-- some falling short, and others greatly 
transcending the design of him who introduced it All would seem to agree 
that in comparing the kingdom of heaven to a grain of mustard seed, it was 
designed only to illustrate the smallness of its beginning, its progress, and 
extensive growth in the world; and that he who would say a grain of 
mustard seed is round, brown, and pungent, and seek to find similarities in 
the kingdom of heaven, would, in the estimation of all, transcend 
bounds of sober reason. He also, who in the parable of the sower finds but 
one point of resemblance, falls as far short of the design of its author, as he 
who imagines resemblances where there are none. 

A. Of these aberrations from right reason I am convinced. But 
what analogies have you to offer on this subject. 

To Many. The church, or congregated disciples of Jesus Christ, 
are compared to the human body, a temple, or house, a family, a kingdom, 
a sheepfold, a vine, &c. Some of these figures or comparisons represent 
this institution more forcibly than others in reference to some particular 
object. And were it not for these various objects we should not have had 
these various comparisons. It is true that some or all of these may 
illustrate one or more prominent features in this institution,; but yet each 
one of them seems to have some peculiar object in view, to illustrate which 
it is primarily intended. The first of these we have already noticed in our 
second interview; and it is one to which more frequent allusion is made by 
the Apostle Paul than any other. But as a brother and fellow-laborer, 
whose praise in the gospel is far spread through the congregations, and 
whose labors deserve to be highly appreciated, has made much use of this 
figure in a discourse recently published, and which he is now revising for a 
second edition, I shall not now dwell upon it, but refer you to brother 
Scott's discourse on the Holy Spirit. 

A. That discourse I read immediately after our second interview, 
and it gave me much relief on one important item; but I shall read it again 
when revised; for it seems as if the Printer or Proof-reader had made it 
almost, if not altogether, unintelligible in some places. 

T. The Holy Spirit made the literal body of Jesus by its influences; 
and afterwards filled it. but it was not until he was born again in the 
Jordan, that the Holy Spirit in the form of a dove descended upon him; and 
this Spirit, not in measures, but without measure, ever after abode in him 
as the spirit of wisdom, power, and goodness. This same Holy Spirit, by its 
various gifts, creates the figurative body of Jesus, as before illustrated; and 
when any person is united to the body of Christ, which is ever growing, he 
receives the Spirit which always dwells in that body. But to refer to other 
figures. 

The tabernacle was built by Moses; but Moses built it by 
supernatural aid, according to a model which God himself gave him. After 
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this tabernacle was put together, raised, and dedicated to the Lord, a cloud 
covered, sat upon it, and the glory of the Lord filled the tabernacle, Exod. 
40:33-38. 

A. The temple, too, was built by Solomon; and after it was 
finished and every thing put in its place, and after the Priests had come out 
of the holy place from putting the ark of the covenant in its place, "the 
cloud filled the house of the Lord, so that the Priests could not stand to 
minister because of the cloud; for the glory of the Lord hadfilled the 
house of the Lord." The Lord promised to abide there so long as they kept 
his commandments. He says to Solomon, "My eyes and my heart shall be 
in that house perpetually. But if you shall at all turn from following me, 
you or your children, and will not keep my statutes and my commandments 
which I have set before you; then will I cast out of my sight this house 
which I have hallowed, and Israel shall be a proverb and a byword among 
all people. And at this house which is high, every one that passeth by it 
shall be astonished and shall hiss." 

T. Let me add, that Paul tells us that christians are the temple of 
God, and that the Lord dwells in them-- his Spirit inhabits them. This is 
the glory of Jesus which fills the house of prayer which he has reared. The 
Holy Spirit thus glorifies him by filling his house with glory. His eye and 
his heart are here continually. If any man destroy the temple of the Lord, 
by polluting it, him will the Lord destroy. If any man love not our Lord 
Jesus, let him be anathema maranatha. They shall yet hiss at him. The 
obedient only constitute this house of God, and it is only over them that the 
Lord's eyes and heart continually preside. The Lord's eyes are over the 
righteous, and his ear is open to their cry. The temple of God is holy, 
which temple you christians are. 

These analogies illustrate that promise of the Holy Spirit given to 
them who reform and are immersed for the remission of their sins. but as 
the tabernacle was first reared and dedicated, the temple first builded and 
furnished, before the glory of the Lord filled it, so the Spirit is promised 
and given to none until they are united to the building of God--the church. 

A. Here we have no controversy. I can aid you in these analogies. 
Let us next contemplate the vine, or the olive tree, as analogous. A branch 
must be in the vine, or it receives no sap from its root; and a graft must be 
inserted into the good olive tree before it partakes of its root and fatness. 
And are we not first engrafted into Christ before we can derive any 
consolation, peace, hope, or joy from him? 

T. True: Jesus says, "As the branch can bear no fruit ofitself, 
unless it abide in the vine, no more can you my disciples unless you abide 
in me-- I am the vine, you are the branches." He is the root of that goodly 
vine which the great Vine-dresser has planted in the earth. It requires no 
reasoning to show that all the powers of the vine flow in the channels 
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originating in its root, and that adhesion to the vine is essential to the life 
and fruitfulness of every bough. But alas! this vine has been exposed to 
the wild boar of the forest, and to the wild beast of the field. "Returll, we 
beseech thee, 0 God of Hosts; look down from heaven and behold and 
visit this thy vine! the vineyard which the right had has planted, and the 
branch which thou madest strong for thyselfl" 

But it is only in reference to the Gentiles that the figure of 
grafting into the olive occurs in the New Testament. The Westminster 
Confession of Faith says, "Baptism signifies and seals our engrafting into 
Christ:" if so, then we cannot expect to partake of the streams which make 
glad the vine, which clothe it with fragrance, beauty, and fruit, until we are 
immersed into the Lord. But we cannot farther carry the figure of 
engrafting than to show that until the scion is engrafted it receives no 
nourishment from the root, but when engrafted it receives all its health and 
fatness from it. These analogies illustrate the two great propositions on 
which our present conversation turns. We ought sooner to have stated 
them. Sometimes, however, it is as satisfactory to prove and illustrate a 
proposition before it is stated. the propositions to which we allude, are 
that the Holy Spirit is promised to no unbeliever, or disobedient person; 
and that since Christ was glorified in heaven, the Holy Spirit is promised 
to all who believe and obey the gospel, or to all who unite themselves to 
the family of God. 

A. I wonder if this be not all implied in the promises in the New 
Constitution, as you call it, Heb. 8:10-13. "I will be their God," is one 
promise; "1 will write my laws upon their hearts," is another; but the 
reason assigned is the fourth promise, which is the root of the whole 
matter--" FOR their sins and their iniquities 1 will remember no more. " 
Remission of these, then, precedes all the promises of the New Covenant 

T. You mean that although remission of sins is last mentioned in 
the New Constitution, it is laid both by Paul and Jeremiah as the root and 
foundation of all the blessings promised in it. 

A. I do. And let me propose another question-- Does it not appear 
most irrational, inapposite, as well as unscriptural, to represent the Spirit, 
the Holy Spirit of God, as dwelling in the heart of an impenitent, 
disobedient sinner? 

T. But if we seem to agree so well, we shall have no controversy 
on this subject, and no new light win be elicited. Can you think of nothing 
in which there is not a perfect concordance in our views? 

A. Perhaps I may: but I am called hence at present. I know that 
on this subject there can be but little difference between us. The difficulty 
always was about the influences necessary to produce faith; about 
regeneration anterior to faith, or the infusion of some previous holy 
principle. But now, seeing how the Holy Spirit has confirmed the 
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testimony, and how faith was produced in the minds of the first converts, I 
will have little difficulty in agreeing with you in the proposition which 
affirms that every one who believes and is baptized receives the Holy Spirit 
of God, in all its moral and sanctifying influences; but perhaps on 
reflection I will have something to propose you hereafter on this subject. 
Adieu. EDITOR 

•••••• 
DIALOGUE ON mE HOLY SPIRIT- Part 5. 

Austin.- SINCE our last interview I have read Mr. Broaddus' 
remarks upon divine influence in the salvation of men, appended to his 
"Extra Examined, " and if you win attend to the whole of it now, I will 
select such passages of it as appear most plausible. 

Tinwthy.- I am too unwell at this time closely to examine any 
subject; but as we have met agreeably to appointment, I will hear your 
remarks upon any part of it. 

A. I will, then, read you his "postscript," which I think is a very 
specious refutation of an argument which occurs on the 484th page of vol. 
1 of your periodical. 

T. I will attentively hear it. 
A. It will be found on the 55th and 56th pages of the "Extra 

Examined," and thus reads:-

"An argument occurs, p. 484, vol. 1 of the Harbinger, the strength of 
which I wish to bring to the test; because the author seems to brandish it is 
triumph, as conceiving it to be irresistible. 

It is intended to expose the idea of what Mr. C. calls "physical 
operations;" and thus it stands-

"Satan has an honor bestowed upon him by the mystic spiritualizesr, to 
which he is not entitled. They represent him as wiser and more puissant that the 
Almighty. They say he could subvert and ruin the race of men by his word without 
any physical operation on the body or soul of man; but God cannot restore or save 
man by his word, without the use of other weapons than Satan employed against 
him. Satan's bow and arrow, his sling and stone, say they, call for the artillery, all 
the munitions of Heaven, physical and moral." 

For the application of the term "physical" to those operations on the soul 
which produce moral effects, I have (as before observed) no partiality. It is for the 
fact of spiritual operations that I contend; and considering all such operations- all, 
except the moral influence of the word, as included by Mr. C. under the term 
''physical;'' I proceed to try the validity of this argument. Its whole force is, I think, 
fairly presented in the following proposition: 

Satan used only his word for the ruin ofman, without any other operation 
or influence; and God has occasion for nothing more that his word, for the recovery 
of man. To represent the case otherwise, and maintain that other measures must 
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be resorted to for man's recovery, is to represent Satan as being wiser and more 
powerful than the Almighty. On this argument I remark-

1. That it begs the question, by taking for granted what is not allowed, 
namely, that there was no other influence made use of in the original temptation 
than the word of Satan. What spiritual influence might have been addressed to the 
soul, in that case, we do not know, but this we know, that if Satan tempts not but 
by his word, he does not tempt us now at all. But if we even allow that there was 
no other influence in the case alluded to than that of Satan's word, then I remark-

2. That the argument founded on this position is fallacious. Were it said 
that Satan was able to effect the ruin of man, and GOO was unable to effect his 
restoration, then might there be some palpable force in the deduction that Satan is 
represented "as wiser and more puissant than the Almighty." But because it was 
found requisite to use "other weapons than Satan employed"- measures of another 
and a more powerful sort, this consequence does not follow. White linen is easily 
soiled by foul fingers: but it requires soap and water to cleanse it from the stain. If 
still it be insisted on that the word of Satan produced the ruin of man, and the word 
of the Almighty ought to be considered sufficient for his restoration, then I 
remark-

3. That the argument here used by Mr. C. in support of his favorite view 
may be adopted by a Socinian, or even a Deist, and with equal propriety be brought 
to bear on the great point at issue between such a character and the Christian. Let 
us see. 

Deist. I maintain that you Christians "bestow an honor on Satan" (if 
indeed there be such a being) to which he is not entitled." 

Christian. How? 
Deist You "represent him as wiser and more puissant that the 

Almighty." 
Christian. You are surely mistaken! How do you make it appear? 
Deist You say 'he could subvert and ruin the race of men by his word, " 

without any other operati~ "but that GOO cannot restore or save man by his word, 
without the use of other weapons than Satan employed against him" 

Christian. Please explain yourself. 
Deist. Why you put all Heaven in requisition for the recovery of man, 

whose ruin was originally effected merely by the word of Satan. Angels must cany 
messages tot he world;- prophets must be inspired from above;- the Son of GOO 
himself must become incarnate and die on the cross;- the word of GOO must be 
published abroad;- the Spirit of GOO must hold intercourse with men;- and then, 
after all, this formidable Satan must be bound with a mighty chain, before your 
glorious millennial state can bless the world. Sir, you make "Satan's bow and 
arrow, his sling and stone, to call for the artillery, all the munitions of Heaven, 
physical and moral!" 

Christian. Ah, Sir! I wish you would rightly consider the evil of sin
the holiness of GOO- and the depraved and ruined state of man; and withal, how 
much easier it is to destroy than to restore: you would then see cause, instead of 
caviling, to adore the grace which is displayed in this mighty expenditure for the 
recovery of the wretched delinquent. 
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The reader will judge whether in this little dialogue there is not a fair 
application of Mr. C's argwnent;- and here I leave it." 

T. It is a palpable mistake of the whole matter to which he 
al 'udes. To discover it you have only to observe-

That in effecting the apostasy of our progenitors, the word of 
Satan was the immediate instrument which he used. But this word was 
only the consummation of his plan. He premeditated the scheme. He 
assumed the form of a serpent. He placed himself within hearing of the 
woman, and made himself acquainted with her whole constitution, mental, 
moral, and physical, and sought out arguments suitable to her nature and 
circumstances. But in effecting her apostasy he simply employed his 
word. Now whether your author, friend Austin, has fairly met this view of 
the question, or whether he has substituted a version of his own, is left to 
your sober decision. 

A. It seem..s as if he understood you as asserting that Satan's 
word, because the only immediate instrument, was the only means which 
he employed in the whole project; whereas you represent it as but the 
instrument of apostasy, as the word of God is the immediate instrument of 
salvation. So I understand you; and you disapproved the system which 
represents the word of God as not the consummation of God' s wisdom and 
power in effecting our restoration, because it gave to Satan more honor 
than to God, who made his word the consummation of his wisdom and 
power in the seduction of man. 

T. This is the fair construction of the whole matter, as stated in 
vol. 1, page 484. Instead of which, your author makes a new version, and 
in his dialogue defeats the phantom he supposed me to create, but in reality 
a creature of his own creation. 

A. I see a beauty in this similitude which I saw not before. The 
adversary only made his arguments to the woman the termination of his 
project, the accomplishment of his scheme; so the gospel is the termination 
of the great scheme of redemption and the accomplishment of it in the 
work of conversion. This saves your illustration from the exception found 
in the mouth of your friend Andrew's Deist, and turns the argument still 
more forcibly against his assumption that both Satan in the subversion, and 
God in the restoration of man, used some physical or inexplicable power 
antecedently to his word, or concurrently with it. 

T. But, my good friend, indisposition forbids my prosecution of 
this subject. Will you defer the farther examination of it till another 
interview? 

A. Agreed. Then let us bring it to a close. 
EDITOR 

•••••• 
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DIALOGUE ON THE HOLY SPIRIT 
-CONCLUDED-

Austin. YOUR premises and your conclusions are now before my 
mind; but do I understand them? There is an influence which the Holy 
Spirit exercises upon sinners, and an influence which it exerts in the 
saints. 

Timothy. Very intelligibly expressed. The Holy Spirit is now the 
Spirit of Christ as it was once known by the title of the Spirit of God. It 
accompanied him, dwelt in him and his Apostles, and when he ascended 
he sent it to confirm the testimony and to animate the disciples; but it 
never leaves the Lord Jesus. His gospel it preaches, and his people it 
inhabits. 

A. Let me explain my apprehensions still farther. The Holy 
Spirit pleads the cause of Jesus by its words, its signs, and wonders. All 
who receive Jesus into their hearts, receive not the person, but the word 
and Spirit of Jess. The influence which it exercises upon sinners is, then, 
the influence of arguments, of its words and works upon their 
understandings, predisposing, or opening their hearts to receive the Lord 
Jesus, as the author of an eternal salvation to all who obey him. When, 
then, anyone gives himself up to the Lord, and receives him as his 
Prophet, Priest, and King, the Holy Spirit dwells in him, or sheds its 
influences oflove, joy, and peace in his heart. 

T. All you mean is beautifully expressed by the Lord of the Spirit 
in his epistle to Laodicea: "Behold I stand at the door and knock; if any 
man hear my voice [my words or knockings] and open the door, I will 
come in, and feast with him and he with me." This is the influence upon 
and the influence within. The Spirit of Jesus, as you understand, never 
leaves him. Where he is received, his Spirit is received; where he is 
resisted, his Spirit is resisted; where he is rejected, his Spirit is rejected. 
This is now especially the case; for after he was glorified the Spirit 
proceeded from him as well as from his Father. Peter says, "The Holy 
Spirit is a witness for us, whom God has given to all who obey him" (Acts 
5:32). The Spirit speaks to sinners, knocks, calls, entreats; but it speaks 
in saints, or in the words uttered by the Apostles. It quickens, cheers, 
animates, gladdens, purifies, sanctifies the saints: "Because you are sons, 
God has sent forth the Spirit of his Son into your hearts:" "You are the 
temple of the Spirit:" "I will dwell in them and walk in them." No 
wonder then, that the promise of the Holy Spirit, as a resident in the heart, 
is given only to them who submit to the government of Jesus. "I will sup 
with him," I will be familiar with him, and he shall have fellowship, or he 
"will sup with me." 
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A. I have one fault to your reasonings upon this subject. You 
speak of moral and physical influences, and sometimes of spiritual 
operations. The Bible speaks not in this style. It is owing to these 
humanisms you are so much misrepresented and misunderstood. 

T. It is a fault; but hear my apology. I never introduced these 
distinctions; I only adopted them. For the sake of argument with those 
who oppose reformation, I used their own style; I reasoned with them on 
their own concessions. It is not my style; it is their style. And he that 
thinks that I used these terms with approbation, forgets what I have written 
about them. 

A. But they think that you use them with approbation, and that in 
opposing what you have said about moral and physical power, they oppose 
you. For example, your friend Broadous, on page 50 of his "Extra 
Examined," chooses to call the influence or power for which he contends, 
"spiritual power," or "spiritual operations, " and yet admits it cannot be 
defined. I must agree with you that it is a new way of elucidating or 
setting forth any sentiment, to use terms and phrases which cannot be 
defined. But it is impossible to define his "spiritual power" any other way 
than by saying it differs from moral and physical power; but how far, and 
wherein it differs, he very prudently declines to say. 

T. Yes, he seems to think that we approbate this distinction; and 
what is no less strange, he thinks, or seems to think, that "inspiration 
extraordinary" (I know not what he calls ordinary and not miraculous 
inspiration) is the result of a spiritual power, distinct from physical and 
moral; because "moral power acts only by words or external signs." But 
who says that spirit cannot act upon spirit by internal as wen as external 
signs? This is his assumption, not my assertion. His ingenuity must be 
admired, though his logic and candor in this instance cannot be 
commended. 

A. Yes, he assumes that spiritual power can be put forth without 
moral or physical means; and alleges that there is no internal sign which 
the Holy Spirit or Satan can employ in revealing, disposing, or suggesting 
aught to the mind. His metaphysics and his theology are equally 
mysterious. 

T. I see an error at the foundation always pervades the whole 
building. His mistake of moral means, which are motives, views, or 
arguments presented in words, signs, types, or associations of imagery, 
visions, &C. internal or external, has led him in the fairy land of phantoms 
and preternatural appearances, dignified with the name of "spiritual 
operations, " which Satan,as well as the Holy Spirit, employs in the affairs 
of human spirits. 

Were I to sketch a philosophy illustrative of the views which 
human reason can apprehend, I would have intellectual, moral, and 
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physical power. But to suit our nomenclature, we combine intellectual and 
moral; and call every thing which is argumentative, which imparts either 
light, knowledge, disposition, or motive, "moral;" and this power may be 
displayed either in words spoken or written, addressed to the eye or the ear, 
to the mind. either in signs, suggestions, or tokens, internal or external. 
But the Bible neither teaches the one philosophy nor the other; and it 
would be better, incomparably better, to speak of Bible things in Bible 
terms, if men would not pervert our words, and abuse the public mind with 
a phraseology neither scriptural or philosophic. 

A. You might as justly, I think, take exceptions at his 
misrepresentation or misconception of physical as of moral power. When 
you allege that spirits cannot operate upon spirits as a hammer operates 
upon metal, it is to show that moral disposition cannot be produced by a 
spirit operating upon a spirit-- molding it into dispositions good or evil, as 
a smith fashions a horse shoe; that moral effects cannot be the result of 
physical causes. But this does not lead to the conclusions which he seems 
to infer. Suggestions or temptations, by presenting any sort of motive, may 
be so far physical as sound or speech is physical; but yet it is the end 
proposed and achieved which designates the power. All moral means are 
physical, if we take into view the tongue that speaks, the sound uttered, or 
the impression made upon the eye, the ear, or the heart. In this 
confounding of things there is no power purely moral in the universe. 
Power is properly denominated either from the agent which acts, or from 
the object accomplished. Thus we speak on other subjects. We have steam 
power, water power, horse power, human power, spiritual power, satanic 
power, and divine power. This is the name derived from the agent The 
tendency or result of the power is sometimes chosen to designate it. Thus 
we have moral power, physical power, political power, pecuniary power. 
These are sometimes so denominated from the agent, and sometimes from 
the object or the termination of the power. Human, spiritual, satanic, and 
divine power are general terms, and may denote all varieties of power 
which these agents can, or do employ. 

T. Grant all Llris, friend Austin; but what is the use of these 
distinctions with the great mass of men? If our friend Broaddus does not 
understand what we meant in opposing the popular notions of physical 
operations-- if he supposed we were framing a new theory because we took 
their terms and phrases and showed that their system was discordant with 
itself, of what use is it to talk or write upon such distinctions? If I could 
make myself understood- if I could speak or write to the apprehension of 
this speculating age, I would say, that a spirit, and of course the human 
spirit, cannot be shaped, or disposed, or new created. or new modified by 
another spirit working upon it, as we operate upon material thiD.gs; and 
that it can only be moved. disposed. new created by truth apprehended and 
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embraced: and whether this truth, real or supposed, be presented by spirits 
or men, but God or by Satan, physically, by words, signs, tokens, 
suggestions, temptations, it can operate only morally or by motive upon 
the soul. If I could explain myself at aU without the imputation of 
theorizing, or the terrible sin of denying the Holy Spirit. I would merely 
suggest this to those who are teaching the people to expect touches, 
impulses, operations of some naked spirit upon their naked souls, 
regenerating them in a moment. as lightning rives an oak or shatters a 
tower in an instant of time. This is all I mean-- all I would teach on this 
subject-- and not even this much, limen would preach the gospel and talk 
of the Holy Spirit as did the Apostles. 

A. Well, I am a convert to this view of the matter, and I will no 
more roam in the airy regions of metaphysics upon topics which I now see 
the Rabbis themselves can neither explain, nor understand, in their own 
phrases and terms. 

T. Yes, my dear sir, so astounded is our friend Broaddus, that he 
sets about proving that "prayer for spiritual aid is neither absurd nor vain." 
Yes, he quotes sundry passages of scriptures to show that christians ought 
to ask for spiritual blessings, as ifwe denied it! If he had attempted to 
prove that God commanded unregenerated infidels, or those dead in sins, 
to pray to God for his Holy Spirit. I might have been induced to propose 
him a question or two; but on this topic we only wonder what could have 
induced him to spend three or four pages in proving what I never denied 
nor questioned. Charity forbids us to suspect that he only wished to 
operate upon those who had never read our pages. 

A. In his 55th page he gives the Holy Spirit the employment of 
only opening the eyes of the soul to see the truth. I presume he means the 
soul of the unbeliever. This is the humble business assigned the Holy 
Spirit in converting men-- couching the mental eye, as ifblindness was the 
only malady, or that God's light was adapted not to the human 
understanding; that other mental eyes than those belonging to men 
naturally, are needed, before they can see any of the rays which shine from 
the Sun of Mercy, the centre and the light of the moral world. What 
instrument is applied to the eye before before the light of revelation 
approaches it, our good friend does not tell; and therefore, I will not hazard 
a guess. But if he will some time or other explain his process of either 
couching, or taking from the eye the film, I win thank him. and then ten 
him what I think about his metaphysical optics. 

T. Let us have done with speculations upon such untaught 
questions, and let us rather speak the words of the Holy Spirit to perishing 
sinners, than the speculations of the schools. Let us have the word of 
Christ dwelling in us. Out of the abundance of the heart the mouth speaks. 
Let us pray in and for the Holy Spirit, until we be filled "with all the 

36 



fullness of God." Let us teach sinners that God has promised his Holy 
Spirit to all who submit to his government, and that he win write upon the 
hearts of his disciples the great laws of the new economy. 

As for the degrees of this gift of God's Spirit which may now be 
enjoyed by the disciples, I promise you something which I win give you 
either in a letter or in conversation at some future period. In the mean 
time, that the Spirit of God may operate upon the unbelieving and 
disobedient, let us approach them with the Spirit in our hearts, with the 
words of the Spirit upon our tongues, and with the holiness of the Spirit in 
our lives. Let us not grieve the Spirit of Christ; but let us, "praying in the 
Holy Spirit, build ourselves up in the most holy faith; keep ourselves in the 
love of God, looking for the mercy of our Lord Jesus Christ unto eternal 
life." Let us labor to disabuse the public mind of it errors upon this 
subject, and its mistakes concerning our views; but let all things be done in 
the spirit of the truth; in the humility and love which the Spirit of God 
commends and the Lord Jesus enjoins upon his disciples. 

A. To all this I will say a cordial Amen. And let me only add 
that I now feel convinced that we may be fined with the Spirit of God if we 
only walk in the Spirit and keep the commandments of Jesus. But on the 
degrees in which it may be enjoyed, I will gladly hear you again. 

T. Till then peace be with your spirit. EDITOR 
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